chapter three
3:1 For this reason I, Paul, the prisoner of Christ Jesus for the sake of you Gentiles-- {ou-toj (apdgn-s) near demonstrative, this--prep. ca,rin accus. form of ca,rij takes the genitive and has the sense of a favor or kindness done for another, in favor of this, for this reason--evgw, (npn-1s) I--Pau/loj (n-nm-s) Paul, little; emphatic construction--o` de,smioj (n-nm-s) 16X, bound in bonds, a captive, a prisoner; attributive--o` Cristo,j (n-gm-s) the Messiah, the Anointed; genitive of possession--VIhsou/j (n-gm-s) Jesus--u`pe,r (pg) on behalf of, for the sake of--su, (npg-2p) you all--to. e;qnoj (n-gn-p) the nations, the Gentiles; apposition to su, you all}

Exposition vs. 1
1. Ephesians 3 is pretty readily divided into three distinct sections, which begins with a prayer (Eph. 3:1), but is immediately interrupted by a lengthy digression.  Eph. 3:2-13

a. In the digression, Paul discusses the ministry given to him by God on behalf of his readers before he returns to the introductory words to his prayer in verse 14.  Eph. 3:14-19

b. The chapter concludes with a doxology, which a feature that is pretty frequently found in Paul’s writings.  Eph. 3:20-21

2. This is another place where there is an unfortunate chapter division since Paul’s initial words in verse 1 refer back to what he had just said at the end of chapter 2.

3. Chapter three begins with a phrase that Paul uses in two other places in the New Testament; the accusative ca,rin (charin--grace, favor) is used as a preposition to denote the reason for something and generally follows the word it governs.
4. This same construction is used in Titus to refer to what follows it; here, it is used to refer to the previous passage (Eph. 2:11-22), which serves as the consideration for Paul’s prayer.
5. The content of that prayer will actually begin in verse 14, where Paul will repeat this same prepositional phrase Tou,tou ca,rin (Toutou charin--because of this, for this reason) to indicate that he is returning to his initial thought.
6. Paul continues with the emphatic expression I Paul, which is used six times in his letters, but the emphasis is not the same in each case.
a. In two of the cases, Paul uses this phrase to issue a warning to his audience.  IICor. 10:1ff; Gal. 5:2

b. In the book of Philemon, Paul solemnly vows to take full financial responsibility for any debt that Onesimus owed to Philemon.  Philemon 1:19

c. He uses this phrase in Thessalonians to emphatically communicate his desire to return to Thessalonica in spite of Satan’s efforts to obstruct him.

d. In Colossians and here in Ephesians, Paul uses the phrase to emphasize the special position as a minister of the gospel to which God had appointed him.  Col. 1:23

7. Astonishingly enough, there are a number of interpreters who believe that this phrase points to the fact that Paul did not write this letter; instead, they suggest that it shows that an unknown author was writing in Paul’s name.

8. If it is taken seriously as inspired text (and it is), the phrase serves to identify Paul, the apostle to the Gentiles, as the author and speaker (Eph. 1:1); further, it emphasizes his personal involvement with and his concern for those to whom he writes, even if some of them had never met him.

9. While Paul must have known some of those in the Ephesian church personally, it is evident that the complexion of that local church could have changed significantly since Paul was last in Ephesus in 56 AD.

10. Paul goes on to identify himself as the prisoner of Christ Jesus, which most classify as a possessive use of the genitive; while some suggest that the genitive has a causal nuance (a prisoner because of Jesus Christ), that is an unlikely use of the genitive case.  Philemon 1:1,9

11. Although some have suggested that Paul is speaking in a metaphorical sense about being prisoner of the Lord, it is clear from a study of the New Testament (along with chronological matters) that Paul was an actual prisoner, confined under house arrest at Rome.  Acts 28:14,30; Phil. 1:12-13, 4:22

12. Paul uses this designation (or a similar one) in a number of places; he refers to himself as the prisoner of the Lord (Eph. 4:1), His prisoner (IITim. 1:8), and an ambassador in chains.  Eph. 6:20

13. While Paul might have referred to himself as a prisoner of the Jews, a prisoner of Rome, or a prisoner of Nero (54-68 AD), he chooses to relate his current imprisonment to his efforts for the cause of Christ.

14. When Paul refers to his chains or imprisonment, it should be understood that one in such a condition was commonly viewed as an object of disgrace; thus, Paul instructs his audience not to be ashamed or to become discouraged by his present status.  IITim. 1:8,16; Eph. 3:13 

15. He could do so since his incarceration was not related to some criminal activity, to some moral violation, or to the reality that God was somehow punishing him.

16. If his followers thought that his arrest had anything to do with such causes it would have no doubt alarmed them, perhaps making them question his authority over them individually or over the churches corporately.

17. In that regard, Paul recognizes that his status as a prisoner is something that the Lord Himself controlled (He is the jailer in this context); as with everything in the life of the positive believer, the Lord either wills it or permits it.

18. The definite article should likely be classified as one that stresses the reality that Paul’s imprisonment was a well-known fact; by this time, Christians would have known that Paul (the apostle to the Gentiles) had been in custody for some time.

19. The books of Acts and Romans contain enough information to make it plain that Paul’s arrest in Jerusalem might have been avoided had Paul heeded God’s warnings; Paul persistently insisted on travelling to Jerusalem in spite of  warnings from the Holy Spirit (Acts 20:22-23, 21:10-11) and other positive believers.  Acts 21:4,12

a. There is a sense in which one might say that Paul’s imprisonment was something that he brought on himself because of his stubborn refusal to accept guidance when it was offered; Paul resisted the directive will of God and pursued his own plan under God’s permissive will.

b. This was likely based on the fact that Paul was somewhat naïve when it came to the severity and depth of the hostility that existed among the Jewish leadership (Jesus should have been a lesson on that).

c. Further, Paul took the advice of some well-meaning believers, who thought that the matter of Jewish hostility might be mitigated if Paul played the part of the dutiful Jew, who promoted and upheld the Mosaic Law.

d. As taught in the book of Acts, Paul took the very bad advice of James, who suggested that if Paul conformed publicly to the Mosaic Law and the ancestral customs of the Jews, the hostile forces would be pacified.

e. As the apostle to the Gentiles, Paul was aware of the schism that existed between Jew and Gentile in spite of the fact that one of the purposes of the coming of Christ was to unite the Jews and Gentiles into a single body.  Eph. 2:11-18

f. As has been documented, Paul’s motives were noble; he desired to present the Jerusalem offering personally in order to promote solidarity between Jewish and Gentile Christians.

g. While unity was theologically appropriate, it was apparent to Paul that at the practical level there was still significant hostility (particularly on the part of the Jews) and he desired to do something that might help to unite the two groups.

h. Paul also recognized the principle that those Gentiles who participated in the spiritual benefits of the Jews had the obligation to apply in a physical, material way if there was a need and if they were able.  Rom. 15:27; ICor. 9:11; Gal. 6:6

20. Therefore, one must ask how Paul can view his imprisonment as anything but his own naivete, which resulted in divine discipline for his own refusal to follow God’s leading, the very clear and explicit direction provided by the Spirit and several other believers? 

21. Is Paul here attempting to vindicate his own bad choices that got him into this position in the first place by placing the responsibility for his mistake on the Lord?

22. While that may be one possible way of interpreting Paul’s words, such would not seem to be the case for a couple of reasons.
a. While Paul engaged on a foolhardy and headstrong course to go to Jerusalem despite being warned not to do so, it is likely that after the riot or after his arrest he recognized that he had made a mistake.

b. It is evident that the Lord allowed Paul to do as he chose, in spite of the many warnings not to do so; He allowed Paul to be arrested and spend two days in custody.  June 2-4, 57 AD  Acts 21:30, 22:30, 23:11
c. During that time, Paul likely figured out that coming to Jerusalem was a mistake, but he still resorted to a human viewpoint expedient to attempt to handle the situation.  Acts 23:6

d. After the two days in custody, it appears that Paul had dealt with his failure; the Lord appeared to him to reassure him that this was not to be the end and that He would indeed witness in Rome.  Acts 23:11

23. At that point, like any other believer, Paul had to simply to rebound and put the mistake behind him; he had to recognize that God’s plan for him would continue to move forward in spite of his bad decision.  Phil. 3:13b
24. While rebound obviously got Paul back on track spiritually, it did not deliver him from the situation; further, it did not remove whatever discipline might result from his stubborn determination to have his own way in this matter.
25. At that point all Paul (and any other believer) can do is to commit his cause to the Lord, accept whatever discipline is forthcoming, submit to that discipline, and recognize that God still has a plan in spite of his blunder.  Heb. 12:4-11
26. It is not hard to believe that Paul (or any other positive believer) would have recognized that the Lord was going to allow him to remain in custody until such time as He chose to provide Paul his freedom.

27. Orientation to that fact allowed Paul to recognize that his incarceration, while effected and maintained by men, was something that the Lord ultimately controlled.

28. In regard to the matter of his custody, Paul goes on to say that his incarceration was something that was, in some way, being done for the sake of you Gentiles.

29. This reality provides the big picture as far as Paul was concerned (his recent failure notwithstanding); he viewed his imprisonment as a direct result of the fact that he had been appointed apostle to the Gentiles and had faithfully executed the ministry with which he had been entrusted.
30. Paul’s insistence on the grace of God in salvation, coupled with his refusal to place Gentile converts under the bondage of the Mosaic Law, brought him into conflict with the Jews in general and with the Judaizers specifically.  Act 15:1-2

31. It was this opposition that ultimately resulted in his arrest in Jerusalem; however, it was the presence of an Ephesian with Paul that seems to have provided some of the provocation that nearly resulted in his murder.  Acts 21:27-30
32. Paul’s complete commitment to the Gentile cause is here set forth as the ultimate reason for his imprisonment.
3:2 if indeed you have heard of the stewardship of God's grace which was given to me for you;  {eiv (cs) hypothetical, if--ge, (qs) emphatic particle--avkou,w (viaa--2p) you all have heard--h` oivkonomi,a (n-af-s) 9X, stewardship, management of a plan or household; the office or action of administrating--h` ca,rij (n-gf-s) genitive of producer; the grace of God--o` qeo,j (n-gm-s) from God, ablative of source; subjective, grace God provides--h` di,dwmi (vpapgf-s) modifies grace, the grace having been given--evgw, (npd-1s) indirect object--eivj (pa) lit. toward or for--su, (npa-2p) you all}

Exposition vs. 2

1. At this point, Paul begins his digression, which is accurately reflected by the dash at the end of verse one in the New American Standard translation.
2. His digression actually consists of three sentences; the first sentence extends from verse 2 through verse 7, while the second sentence extends from verse 8 through verse 12.

3. The third sentence in verse 13 ends the digression, which forms the explicit conclusion to Paul’s thoughts; this is seen in the inferential statement in that verse, which is introduced by dio, (dio--for this reason, therefore).
4. Paul will resume his initial thought from verse 1 in verse 14, which is clearly marked by the repetition of the phrase Tou,tou ca,rin (Toutou charin--for this reason).
5. Normally, a digression is used to deal with another subject that is relevant, but is one that is not logically necessary to the flow of thought; however, most acknowledge that any digression is motivated by some passion or concern that prompts the author to elaborate.

6. While many have concluded the is entire epistle is somewhat of an enigma, this particular digression has left interpreters puzzled about the nature and purpose of it, its logical connection to the content around it, and how it relates to the epistle as a whole.

7. At this point in church history, most scholars simply view the digression as a defense of Paul’s apostolic ministry, which is similar to the ones found in his other letters.  Gal. 1:11ff; IICor. 10-11; IThess. 2:4-11
8. Although the digression does contain some explanatory features (it does acknowledge that he became an apostle by God’s choice), it does not contain elements that Paul had used in other places in the defense of his ministry.
a. Paul does refer to the revelation given to the apostles and prophets, but he does not go on to offer any defense for his right to be included in this group; he simply acknowledges that these people were the recipients of God’s mystery doctrines.

b. Further, there is no indication that anyone in Ephesus was attacking Paul’s right to be in the office, or that anyone was questioning his apostolic credentials.

c. There is also nothing in the section that would provide the substance of any such criticism such  as is found in Paul’s defense in Second Corinthians.  IICor. 10:1,10, 11:12-13

d. Therefore, while this section deals with Paul’s ministry, it is not a defense of such.

9. Paul’s digression deals with Paul personally; it addresses the matter of his commission, the revelation of God’s mystery, and his responsibility to communicate the contents of God’s mystery.

10. The key to interpreting this section and why Paul digresses is found in the opening and closing statements, which both deal with the matter of Paul’s imprisonment, and which must be considered in light of what he has written to this point in Ephesians.  Eph. 3:1,13

11. Gombis has provided an excellent overview of this issue and why Paul feels to need to address the matter of his imprisonment at this point.

a. It is something of human nature to wonder what it means when someone of Paul’s spiritual stature is arrested and treated as an enemy of the state.

b. There are several potential misconceptions that might arise among those who heard about Paul’s imprisonment; the first is that Paul was not really an apostle of Christ and his message was not true.

c. The second is that Paul may have been an apostle, but his arrest demonstrates that God was not pleased with him and removed him from His service.

d. The third reason deals with what he had just taught in the first chapter regarding the power of God and the believer.  Eph. 1:19-21
e. Paul has just recently taught about the reality of the mighty working of God in Christ, whose exaltation over the spiritual powers that opposed Him demonstrates His cosmic lordship over all things.  

f. Paul follows this by acknowledging that he is in prison, which was normally viewed as a shameful thing and one that might serve to discourage his followers.

g. This leaves one to wonder about the exaltation of Christ, the incomparable power of God, and the believer’s exaltation to the heavenly places in Christ, and how all that results in His only apostle to the Gentiles being imprisoned.

h. If Christ has been exalted to the supreme position of power, authority, and supremacy in the universe, why is His chosen representative apparently defeated and humiliated?

i. One must acknowledge that on the surface this does not appear to be a victory, but a conspicuous and public defeat at the hands of the spiritual powers that have been theoretically conquered.

j. Caird concurs and points out the Paul’s imprisonment might give the impression that he was the victim, not the victor, of the powers and institutions of the old world order.

k. Therefore, this apparent inconsistency is one for which Paul feels he must account; this digression is his way of telling the readers that this apparently bad development is not a defeat for God’s plan.

l. Rather, Paul informs his audience that his humble circumstances in no way affect the ministry that has been entrusted to him; his imprisonment is consistent with God’s eternal purposes in Christ.  

m. Paul addresses the paradox (apparently contradictory or absurd) of his situation, which calls for him to be treated shamefully and imprisoned even as he carries out the responsibilities of his commission as an apostle of Jesus Christ.

n. However, when one considers Paul’s circumstances, it should be apparent that what was happening in Paul’s life was consistent with what happened to Christ Himself.  Mk. 9:31, 10:33-34

o. It was through His disgrace, humiliation, and shame that God manifested His power; it was through His suffering that victory was claimed over the hostile spiritual forces.  Heb. 12:2

p. In similar fashion, Paul appears to be defeated, suffering the humiliation of being treated as a criminal; however, in spite of this, he continues to play a critical role in the cosmic drama that is God’s plan.  Acts 5:41

q. One very clear evidence of God’s blessing and Paul’s continuing contribution to God’s plan is the very existence of this inspired epistle to the Ephesians.

12. As will become evident, Paul first addresses the matter of the validity of his apostolic office; several times he will reference God’s choice to make Paul the apostle to the Gentiles.  Eph. 3:2,7,8
13. He begins verse 2 with the hypothetical particle eiv (ei--if), which introduces a first class condition in the Greek; this presumes that the Ephesians had heard about Paul’s position in God’s plan.
14. Although some think that the use of the particle ge, (ge) expresses doubt (have you heard?), it is actually one that implies confidence or certainty.  Eph. 4:21
15. The particle ge, (ge) is used to intensify the idea of the first class condition; some translators reflect this by rendering the phrase as surely you all have heard.
16. Because Paul only mentions hearing, many interpreters take the position that this phrase implies that the audience did not know Paul personally; their view is that if the audience knew Paul personally, he would never have written in this way.
a. Lincoln argues that the particle ge, (ge) is only used here of the confident assumption that the Ephesians were familiar with Paul; however, it is assumed by a writer other than Paul.

b. He goes on to state that a reference of this sort to the readers’ knowledge of his apostolic work makes little sense in a letter from Paul himself to the church at Ephesus.

17. However, if one accepts the premise of Pauline authorship, this statement should be understood as a subtle way of reminding the Ephesians about what he had taught them when he was present with them.

18. Additionally, it does not rule out the fact that others were present in that local church, those who had never met Paul, but had only heard of Paul’s apostolic commission and work.  Col. 2:1
19. Therefore, it is entirely understandable that Paul would write in a way that stressed what had been known previously by some and what others have probably continued to hear since Paul’s departure.
20. The conditional clause that begins in verse 2 is itself interrupted in verse 3; Paul will not provide the apodosis (the then clause) until verse 13; the sense of it is since you know about my commission…do not be disturbed by my sufferings.
21. What the audience had heard about is expressed by the Greek noun oivkonomi,a (oikonomia--management, stewardship), which is a term that was used in chapter 1, but in an eschatological context.  Eph. 1:10
22. The Greek noun oivkonomi,a (oikonomia—lit. house law, house rule) is a verbal noun that refers to the office or action of one administering or managing a household (Lk. 16:2-4), while the related term oivkono,moj (oikonomos—steward) is used as a title for the manager/administrator.  Lk. 14:42

23. The noun can refer to the office of his stewardship (his apostolic office), or to his active administration of the grace given to him.

24. In this case, the stewardship with which Paul had been entrusted was his apostolic office; this involved all the privileges the office afforded, but also came with the responsibilities to administrate that office properly.

25. It was in his capacity as an apostle that Paul mediated the grace of God to the Gentile world; his responsibility was to minister the gospel and the truths of God’s plan to the Gentiles.  Acts 9:15, 13:46-47, 22:21
26. It was the grace of God mediated to Paul that placed him in his apostolic office in the first place, which in turn allowed him to administer that office to extend the grace of God to the Gentiles through the gospel and his doctrinal teaching.
a. In this digression, Paul twice indicates that God’s grace was manifested to him in a concrete way.  Eph. 3:2,7

b. Paul uses passive verbs throughout this digression, most of which should all be taken as divine passives; this points to God’s activity in providing grace, placing Paul in his apostolic office, and in revealing the mystery to him.
c. All this emphasis on grace and the working of God should indicate to the audience that Paul did not view his imprisonment as any real cause for concern.
d. It was certainly not some proof of God’s disapproval; rather, Paul sees God’s power working through him in spite of his present unpleasant circumstances.
27. What becomes clear from a study of Paul’s writings is that he often associated the grace of God with his placement in the apostolic office.  Gal. 1:15-16, 2:8-9; ICor. 15:9-10; Rom. 1:5, 15:15; IITim. 1:9-11

28. It is also clear from Paul’s writings that he believed that he occupied his position in God’s plan based on two distinct factors: God’s directive will coupled with the  grace necessary for Paul to become an apostle.  IICor. 1:1;  Gal. 1:1; Eph. 1:1

29. The idea seems to be that Paul’s apostolic office, his management position in God’s plan, is the concrete manifestation of God’s grace that was given to him.
30. While a number of interpreters have taken the term ca,rij (charis--grace, unmerited favor, an act of favor) to refer to the grace of God in salvation, it should not be understood in that way in this context.
31. BDAG indicates that one of the ways the noun is used is to denote an exceptional effect produced by an act of grace of favor, the effect produced by divine kindness which goes beyond that associated with the general status of believers.
32. While Paul recognizes that his apostolic office and function was something that God provided in grace, he also recognizes that this was not done solely for his benefit.

33. In fact, he clearly states at the end of verse 2 that this was done for the benefit of you all; in this context, one should not limit the pronoun only to the Ephesians since Paul is focusing specifically on the Gentiles at large.  Eph. 3:1

3:3 that by revelation there was made known to me the mystery, as I wrote before in brief.  {o[ti (abr) bracketed, suspect textually--kata, (pa) according to--avpoka,luyij (n-af-s) 18X lit. an uncovering, disclosure, revelation--gnwri,zw (viap--3s) it was made known, it was revealed--evgw, (npd-1s) to me; indirect object; advantage--to. musth,rion (n-nn-s) the mystery, the secret counsel of God--kaqw,j (cs) just as, even as--progra,fw (viaa--1s) I wrote before--evn (pd) in--ovli,goj (ap-dn-s) lit. in few, with a few words, in a short time, briefly; dative of manner}

Exposition vs. 3
1. Verse 3 begins with the conjunction o[ti (hoti--that, when, because), which is textually disputed; the external manuscript evidence is almost evenly divided.
2. Metzger does not even address the issue in his textual commentary; Nestle-Aland 27 and the United Bible Society place the term in brackets to indicate that the reading is uncertain.
3. There has been plenty written on the subject, but it appears that it may have been original; if so, it either continues the content of the verb avkou,w (akouo--heard that…) from verse 2, or may be understood in a causal sense
4. The prepositional phrase that comes next in the text is kata. avpoka,luyin (kata apokalupsin--according to revelation), which is placed forward for emphasis.
5. Although a number of interpreters desire to make this phrase equivalent of a dative of manner, the preposition kata, (kata--down, according to) should be understood in the normal sense of the standard by which Paul received the content of the mystery.
6. BDAG suggests that the sense of a norm or standard is sometimes merged with the idea of the cause.  Gal. 2:2

7. The verbal noun avpoka,luyij (apokalupsis--an unveiling, a revelation) is used of disclosing something that had previously been hidden; it is used specifically of God’s hidden secrets, which have not been revealed to mortals.
8. The fact that Paul makes this claim rules out a couple of things; first, his doctrine was not something that he worked out or figured out himself.

9. This means that Paul did not arrive at his views because he spent a great deal of time mentally seeking to acquire knowledge about God’s hidden truths; these truths were provided to him freely by God.

10. Secondly, his teaching did not come from the source of human wisdom or ingenuity; Paul did not acquire his information from others, the revelation of the mystery was a divine work of God.  Gal. 1:11-12

11. The lack of human involvement is further strengthened by the passive voice of the verb gnwri,zw (gnorizo--to make known, to reveal), which should be classified as another divine passive; God revealed the mystery to Paul.
12. The Greek noun musth,rion (musterion--secret, mystery) has been mentioned previously in Ephesians; it does not refer to something that cannot be understood, but to that which is secret, hidden, or not obvious.

13. Outside of the New Testament, the noun was used as a technical term for the Greek religious cults, which included their secret doctrines and practices.

14. This historical background gives insight into how the term is used in the New Testament to explain the reality that the precepts of doctrine are hidden from the uninitiated (negative volition) and revealed to those who desire to know God (positive volition).

15. Biblically, the term refers to the secret thoughts, plans, dispensations, and doctrines of God that are hidden from the human race but are understood by means of divine revelation; God chooses when and to whom He will reveal His secret counsels.

16. While there are a number of mysteries referenced in the New Testament, the term is sometimes used in the singular to refer to the totality of God’s mystery (Rom. 16:25), or to a specific aspect of His secret counsel.  Rom. 11:25; ICor. 15:51

17. Although there are various mysteries that comprise the complete mystery of God, the central theme or focal point of all the mystery doctrines is Christ Himself, in whom one finds all the secrets of God’s plan.  Col. 2:2-3
18. In this context, it will become evident that the specific aspect of God’s secret plan is the truth that the Gentiles have been provided an equal standing with the Jews in the new redeemed humanity that comprises the Church.  Eph. 3:6
19. It is not surprising to note that in almost every place this noun mystery is found in Paul’s writings, it is found with verbs that deal with revelation or understanding.  Matt. 13:11; Rom. 16:25
20. In other words, the mystery is not some isolated fact from the past that merely needs to be noted, but something dynamic and compelling that is being revealed to the audience for their understanding and edification.
21. Paul continues to mention that he had referenced this matter of the mystery previously in his writing, but interpreters are somewhat divided as to what writing Paul refers.
22. Some have suggested that there was a previous epistle, but there is no historical evidence for this (no manuscript of any kind) and there is no mention of a previous letter.

23. Still others think that Paul may be referencing his other writings (Davies thinks Romans, which is not really brief; Bruce thinks Colossians, which is contemporaneous), but it seems far more likely that he is referencing what he had written previously in this letter.
24. One can point to a discreet use of the term mystery in chapter 1, but there the emphasis was on God’s comprehensive will and not the union of Jews and Gentiles into a single body.

25. Others believe it is best to see this as a reference to the relatively brief section in which Paul had introduced this subject matter (Eph. 2:14-19), or to the entire contents of the first two chapters of this epistle.
26. In the absence of some evidence of a previous letter to the Ephesians, the majority of interpreters have limited this to what Paul wrote previously in the previous chapters since that surely demonstrates Paul’s insight into the mystery.

27. The final prepositional phrase evn ovli,gw (en oligo--in or with a few) has the sense of in a short or brief way or time.  Acts 26:28
3:4 By referring to this, when you read you can understand my insight into the mystery of Christ,  {pro,j (pa) to, toward; with reference to, regarding--o[j (apran-s) which, some link  it to musterion, others to what he wrote previously--avnaginw,skw (vppanm2p) lit. reading; temporal, when you read; instrumental, by reading--du,namai (vipn--2p) you all are able--noe,w (vnaa) 14X, to mentally grasp something, to comprehend, to perceive; complementary infinitive--h` su,nesij (n-af-s) 7X, understanding, insight, discernment--evgw, (npg-1s) possessive, insight I have--evn (pd) in, in this sphere; into--to. musth,rion (n-dn-s) the mystery--o` Cristo,j (n-gm-s) of the Messiah, the Christ; apposition, Christ is the secret; content, mystery about Christ; possession, it is His}

3:5 which in other generations was not made known to the sons of men, as it has now been revealed to His holy apostles and prophets in the Spirit;  {o[j (aprnn-s) which, mystery--e[teroj (a--df-p) other, different, not similar to the generation in view--genea, (n-df-p) generations; locative of time, during other generations--ouv (qn) not--gnwri,zw (viap--3s) was not made known, not revealed--o` ui`o,j (n-dm-p) to the sons; indirect object--o` a;nqrwpoj (n-gm-p) of the men=mankind in general--w`j (cs) as, as it is--nu/n (ab) now--avpokalu,ptw (viap--3s) it has been uncovered, revealed--o` (ddmp) governs both apostles and prophets--a[gioj (a--dm-p) holy--avpo,stoloj (n-dm-p) apostles, indirect object--auvto,j (npgm3s) of Him; possessive or subjective genitive--kai, (cc) connective--profh,thj (n-dm-p) prophets, divine spokesmen--evn (pd) in, with, by--pneu/ma (n-dn-s) instrumental of agency, by means of the Spirit}

Exposition vs. 4-5
1. Paul continues verse 4 with the prepositional phrase pro.j o] (pros ho--to which, toward which), which has left interpreters divided as to the antecedent of the relative pronoun o[j (hos--who, which).
2. While some think the neuter pronoun refers back to the neuter term musth,rion (musterion--secret, mystery), it more naturally refers to the previous statement and should be understood to mean concerning what I wrote before.
3. He directs the audience’s attention to what he had written, which was no doubt to be read aloud in the assembly when the local church received the epistle.  Col. 4:16; IThess. 5:27
4. The participle of the verb avnaginw,skw (anaginosko--lit. to know again, to read) has been understood in two ways; the first is a temporal one and is translated as when you read.
5. Some understand the participle to have an instrumental force, which indicates the means by which the action of the main verb is accomplished; this would be translated as by reading this you will be able to understand…
6. Either understanding is acceptable here since there is certainly a temporal element involved and reading the information is the means by which they will be able to understand its content.
7. Paul then moves to the result of their reading, which is expressed by the verb du,namai (dunamai--to be able or capable), which is followed by a complementary infinitive (to understand) that completes its meaning.
8. The verb noe,w (noeo--perceive, apprehend, understand) is used 14 times in the New Testament and denotes the ability to perceive something mentally, to grasp or comprehend something.
9. Paul indicates that those in Ephesus will have the ability to understand his deep insight not only into the mystery in general, but to the specific aspect of the mystery that relates to the new humanity of the Church.
10. It should be evident from this that Paul did not perceive himself and others that received this revelation as some sort of spiritual elite; rather, his desire was that the Ephesian believers share the same insight into God’s plan that had been given to the apostles and prophets.  Eph. 1:17
11. In fact, every communicator of the truth should desire those in the congregation to share the same knowledge and insight into doctrine that God has provided for him.
12. Although it may sound like one only needs to read the information to comprehend Paul’s insight into God’s plan, he uses the noun avna,gnwsij (anagnosis--reading) to refer to the public exposition of scripture and the related matters of exhortation and teaching.  IITim. 4:13
13. Thus, one should not really take the position that full understanding comes from a cursory reading of the Bible; rather, it comes as a result of positive volition (the desire for the truth) and being instructed in such a way as to comprehend what is read.  Acts 8:30-31
14. Paul has already indicated that is desire is for the Ephesians to be blessed with the desire for wisdom and revelation in the knowledge of Him; in other places, he prays specifically for insight and understanding.  Col. 1:9
15. Paul recognized that God desires His people to comprehend His plan; wisdom, comprehension, insight and discernment are blessings He provides (Job 28:20,23; Prov. 2:2-6; IITim. 2:17) or in some cases removes.  Job. 12:20; Obad. 1:8
16. Although Paul desired and prayed for believers to comprehend God’s plan, he now deals with the fact that the grace of God, which had placed him as an apostle and provided his great understanding, has also made him a mediator of God’s truths to others
17. Lincoln notes that this concept is quite similar to one found in the Dead Sea Scrolls, in which the teacher of righteousness was given insight, which he was to mediate to others for the benefit of the entire community.

18. This should be the function of every communicator God has chosen; the insight and understanding of the truth is given to the minister to be shared with others in order to facilitate their spiritual growth and ultimate eternal glory.  Col. 1:28-29; ITim.2:7
19. The noun Paul uses to describe his comprehension of the mystery is su,nesij (sunesis--understanding, comprehension), which also deals with the matter of intelligence, discernment, shrewdness, and insight.
20. Although Paul uses the genitive of the pronoun evgw, (ego--my), it should not be understood to be a claim to spiritual greatness on his part; he indicates that his position and his level of insights are factors of God’s grace.
a. He twice states that all he had and was came from the source of God’s grace that was given to him.  Eph. 3:2,7
b. He further states that the knowledge of the mystery came by revelation from God directly; it did not come from Paul, nor was it the result of his own efforts.  Eph. 3:3
c. He recognized that he was not unique in this sense; God revealed His mystery to the other apostles and prophets as well.  Eph. 3:5
d. Lastly, he provides his own view of himself in verse 8, where he identifies himself as the very least of all saints.
21. Paul’s insight and understanding are related to the mystery¸ which will be defined in the context that follows; the specific mystery deals with the uniting of Jews and Gentiles into a single body.  Eph. 3:6
22. Most interpreters have taken the preposition evn (en--in, in the sphere of) to have a similar force to the preposition eivj (eis--into); however, taking this as a locative of sphere means that Paul’s insight is in the realm of God’s mystery
23. The term mystery is more fully defined by the genitive of the Christ/Messiah, which has led to several different ways of classifying the genitive.
a. Some prefer a genitive of apposition; thus, the mystery is Christ Himself.

b. Some prefer a genitive of content; Christ is the content of the mystery.

c. Some prefer an ablative of source; Christ is the source of the mystery.

d. Some see it as a subjective genitive; this means that Christ revealed this specific mystery to His apostles and prophets.

e. Some simply see it as a possessive genitive; Christ has the secret.

24. There is little doubt that Christ revealed the mystery through the Holy Spirit (Jn. 16:13-14; Acts 9:15-16) and that it is in Him that the full complement of God’s mysteries are found.  Eph. 3:11; Col. 2:2-3

25. Some suggest that this phrase is simply a more elaborate way of addressing the mystery of the uniting of Jews and Gentiles into a single humanity in the Church.  Col. 4:3

26. Since this purpose (as well as many others) is only found and fulfilled in Christ, Paul may be using the singular phrase the mystery of Christ as a comprehensive way of dealing with all the constituent mysteries that comprise the totality of the mystery.
27. As Paul continues with verse 5, he sets forth a series of three contrasts that deal with revelation or the lack thereof (not made known, revealed), the temporal element regarding this revelation (previous generations, now), and the recipients of the revelation (sons of men, apostles and prophets).

28. He begins verse 5 with the neuter form of the relative pronoun o[j (hos--which), whose antecedent is the term mystery from verse 4.
29. Paul states that the content of the mystery was not made known, which is another example of a divine passive; God is the unnamed agent who kept this truth secret/hidden.
30. Although some interpreters want to limit the meaning of the dative phrase to the sons of men to specific groups (believers, prophets), it should be understood as a term for humanity in general.  Mk. 3:28
31. God did not make this secret known to anyone in the human race prior to revealing it to the apostles and New Testament prophets in the Church Age.  
32. While God had kept His mystery secret from mankind at large, He has now chosen to reveal it to a select group of individuals, one of whom is Paul, the prisoner.
33. This certainly emphasizes the strategic importance of Paul’s position as the recipient of revelation; although he is a prisoner of Rome, he is also an apostle, who is the privileged recipient of God’s revelation through the Spirit.
34. Paul continues in verse 5 by addressing the timing of God’s revelation, contrasting the generation in which Paul lived with all previous generations; the phrase to other generations should be classified as a locative of time (in/during other generations).

35. The fact that Paul says that other generations were not privy to this information is something that he taught in other places.  Rom. 16:25; Col. 1:26

36. Paul sets up a comparison with the conjunction w`j (hos--as, like), which has generated some debate as to how that conjunction is to be understood.
37. Some interpreters have asserted that the conjunction w`j (hos--as, like) is being used here to indicate a gradual comparison; they suggest that the mystery was not known as clearly as it has been made known to Paul and others, but it was known in a lesser way.
38. The basis for their view is found in the teaching that Gentiles had a future and would eventually participate in the kingdom of God; this was something the Old Testament prophets recognized and foretold.  Deut. 32:43; Isa. 2:2, 11:10, 42:1, 49:6
39. However, the recognition of Gentile eschatological participation in God’s plan is very different than the doctrine that Jews and Gentiles would be united in one body, on equal spiritual footing to form a new humanity in Christ.
40. Thus, the pronoun w`j (hos--as, like) does not indicate a difference in the amount or quality of revelation on this subject; it means that God’s secret purposes that had been kept hidden have just recently been revealed to the apostles and prophets.
41. That understanding is strengthened by the use of the adverb nu/n (nun--now, at the present time), which follows; the revelation of the mystery to the apostles and prophets had occurred in the recent past.

42. Although the verb avpokalu,ptw (apokalupto--revealed, made known) is an aorist, that should not be interpreted to mean that all revelation was necessarily complete.
43. Rather, it should be applied to the specific aspect of the mystery that involves uniting Jews and Gentiles into a single body.

44. The terms apostles and prophets are once again governed by a single definite article (as they were in Ephesians 2:20), which indicates that they are being treated as a single group for the purpose of the discussion.

45. Although there has been much written about the placement of the adjective holy and the pronoun His, it seems best to construe both terms with the nouns apostles and prophets since both are governed by the same definite article.

46. Although New Testament apostles and prophets are distinct groups, they are united because these two groups were the primary recipients of God’s revelation for the new Church Age; they formed the revelatory foundation of the Church.  
47. As it was previously, the term avpo,stoloj (apostolos--apostle, commissioned agent) should be understood here in its technical sense of the 12 men who occupied the office of apostle.

48. Similarly, the term profh,thj (prophetes--prophets) is to be understood in a technical sense of those men who occupied the office of the New Testament prophet.

49. The two groups are also qualified by the single adjective a[gioj (hagios--consecrated, holy) since they were both were equally set apart for God’s purposes.
50. These two groups of men were specifically chosen by God to become the recipients of divine revelation that would serve to form the body of truth--the faith.  Acts 6:7, 14:22
51. Paul concludes verse 5 with a prepositional phrase that may be understood as a locative of sphere; it was in the realm of the spirit that these truths were revealed.
52. While there is no doubt that these things belong to the spiritual realm, most interpreters see this as an example of an instrumental of agency; this is used to identify the personal agent by whom the action of the main verb is accomplished.  ICor. 2:10; IPet. 1:12
53. Thus, Paul identifies the Holy Spirit as the personal agent, who did not make known these truths to anyone in any previous generation, but revealed these truths to God’s select group of apostles and prophets at the outset of the Church Age.  Jn. 16:13
3:6 to be specific, that the Gentiles are fellow heirs and fellow members of the body, and fellow partakers of the promise in Christ Jesus through the gospel,  {eivmi, (vnpa) lit. to be; apposition, explains the musterion, the subject of what the Holy Spirit revealed--to. e;qnoj (n-an-p) accusative of general reference; subject of the infinitive--sugklhrono,moj (a--an-p) 2X, inheriting together; fellow heirs; object of infinitive--kai, (cc) connective--su,sswmoj (a--an-p) 10x, one body with, belonging to the same body--kai, (cc) connective--summe,tocoj (a--an-p) 2X, partaking with, having a share with someone--h` evpaggeli,a (n-gf-s) the promise; objective genitive--evn (pd) in--Cristo,j VIhsou/j (n-dm-s) Christ Jesus--dia, (pg) intermediate agency, through--to. euvagge,lion (n-gn-s) the gospel, the message of good news}
Exposition vs. 6

1. Verse 6 begins with an infinitive of the verb eivmi, (eimi--be, to be), which is to be understood as being in apposition to and introducing the actual revelation of the mystery that has been revealed by the Spirit.
2. This view is reflected by most interpreters and is seen in many of the English translations, which include to be specific (NAU), namely (NET), and to wit (ASV).
3. Some versions make the identification more explicit and translate the infinitive as this mystery is (ESV, NIV), but the vast majority recognize what Paul is saying.

4. The accusative of the articular noun e;qnoj (ethnos--nations, Gentiles) functions as the subject of the infinitive, while the three predicate accusative adjectives that follow further define the exact nature of the blessings on the Gentiles.
5. All three adjectives are compounds that are formed with the preposition su,n (sun--with, together, in the company of), to emphasize the matter of the joint participation of Jews and Gentiles in the Church.
6. The first adjective sugklhrono,moj (sunkleronomos--one who inherits together with another) indicates that believing Gentiles will share with believing Jews in the blessings that are found in Christ Jesus.
7. The matter of the inheritance is first found in the promise given to Abraham and his descendants that he and they would inherit the world.  Rom. 4:13
8. Paul clearly indicates that anyone who exercises faith in Messiah becomes a son of Abraham by means of his faith (Rom. 4:16; Gal. 3:7-9); further, that qualifies him to a share in the inheritance.  Gal. 3:29
9. Therefore, the reason that both are fellow heirs is that both have been entered into union with Christ (note the phrase in Christ Jesus later in verse 6) and both groups have become fellow heirs with Him; thus, they have become fellow heirs with one another.  Rom. 8:17
10. The second adjective su,sswmoj (sussomos--in one body with) is not found prior to its use in the New Testament and is found only here; this appears to be another term Paul coined to reflect a unique theological viewpoint.
11. The best literal translation is concorporate, which is an archaic (no longer used) term that means sharers in the one body.  

12. However, it is important to note that while the Gentiles have been added to an already existing entity, they stand on an equal footing with all Jewish believers in the body of Christ.
13. Additionally, they are necessary for the life of the body, which would not exist apart from the incorporation of both believing Jews and Gentiles.

14. This truth has been addressed previously in chapter 2, where Paul taught that believing Jews and Gentiles have been created as one new humanity (Eph. 2:15) and placed into a single body.  Eph. 2:16

15. The last adjective is summe,tocoj (summetochos--lit. sharing with, participating with, a partner with), which is used only two times.  Eph. 3:6, 5:7
16. Of the three terms, this one is the only one qualified by another term; the articular genitive of     evpaggeli,a (epangelia--promise, pledge) should be classified as an objective genitive, indicating that they now share in the promise with the Jews.
17. While Paul does not carefully identify what specific promise he has in mind, the term should likely be taken in its broadest sense to include all that is promised in the Messiah; at a minimum this would include the matters of salvation, the giving of the Holy Spirit, and the future inheritance.  
18. It may be understood as a collective singular that encompasses all the messianic promises, blessings and glory that were promised to Israel, but from which the Gentiles had been excluded prior to the Church Age.  Eph. 2:12

19. It is evident that there was a time in history when Israel alone had the promises because of their relationship with YHWH through the various covenants.

20. One should remember that prior to the cross, the Gentiles could come under the blessings of the covenants, but they essentially had to become Jews in order to do so.

21. Even when the Gentiles did seek to become Jewish proselytes, the Jews tended to look down on them because they were not racially Jewish; one rabbi referred to proselytes in terms of scabs.

22. However, now the situation is one in which any believing Jew or Gentile can come under the blessings of the covenants apart from becoming a Jewish proselyte.

23. As might be expected, Paul once again indicates that all these blessings that have come upon believers are to be found in Christ Jesus.

24. The prepositional phrase evn Cristw/| VIhsou/ (en Christo Iesou--in Christ Jesus) should be understood as being related to the promise; this includes the previous three adjectives and provides the sphere in which believing Gentiles are incorporated with believing Jews and where God’s eternal purposes are realized.
25. The final prepositional phrase in verse 6 provides the intermediate agency or means by which the Gentiles had received their new and privileged position.
26. It is through the proclamation, hearing, and believing in the message of the gospel that believers are placed into union with Christ where they receive their place in God’s household.

27. Baugh points out that this statement would have been stunning to an ancient audience, who would have recognized that such exaltation most often came only through adoption, or through loyal service in the political or civic realm.

28. However, for Gentiles to be set free, to be accepted on an equal footing with God’s covenant people, to be provided an inheritance apart from some payment (Acts 22:28) or some heroic or loyal deeds was generally unheard of at that time.  Lk. 7:4-5
29. Paul makes it plain in other places that the power of God is found in the gospel; it has the inherent power and ability to transcend every obstacle and save those that will simply believe it.  Rom. 1:16; ICor. 1:17-18, 2:1-5; Eph. 1:13; IITim. 1:10

3:7 of which I have become a minister, according to the gift of God's grace which was given to me according to the working of His power.  {o[j (aprgn-s) of which, of the gospel; objective genitive, Paul ministers the gospel--gi,nomai (viao--1s) became, not passive--dia,konoj (n-nm-s) one who renders service, a helper, an assistant, a servant--kata, (pa) according to--h` dwrea, (n-af-s) 11X, that which is given freely, a gift; only used of God’s giving in the New Testament--h` ca,rij (n-gf-s) the grace; objective, what was given, or in apposition to gift--o` qeo,j (n-gm-s) ablative of source, from God; subjective, God is giving--o` (dgfs) the grace--di,dwmi (vpapgf-s) having been given; attributive participle, modifies grace--evgw, (npd-1s) indirect object--kata, (pa) according to--h` evne,rgeia (n-af-s) the working, the operation, activity--h` du,namij (n-gf-s) the power, ability, capability; subjective genitive, His power works--auvto,j (npgm3s) of Him; possessive genitive}

Exposition vs. 7
1. After dealing with the matter of the revelation of the mystery that had been entrusted to him (Eph. 3:2-6), Paul moves on to deal with the actual administration of the ministry.
2. Paul continues his thoughts regarding the gospel, which is the antecedent of the genitive neuter form of the relative pronoun o[j (hos--which) that begins verse 7.
3. In that regard, the genitive of the relative pronoun o[j (hos--which) should be understood in an objective way; this means that the gospel is the object that Paul ministers or administers.
4. It should be evident that Paul held the matter of the gospel in the highest regard since it was this very ministry to which he had been set apart by God (Rom. 1:1) and with which God had entrusted Paul.  Gal. 2:7; IThess. 2:4; ITim. 1:11
a. He recognized the message of the gospel contained the very power of God necessary to effect the salvation of the lost.  Rom. 1:16; Eph. 1:13
b. The gospel warns men of the coming judgment.  Rom. 2:16

c. Paul viewed his administration of the gospel ministry in the most serious of terms; the fact that he talks about the proclamation of the gospel in priestly terms indicates that he viewed his work as a solemn and sacred act.  Rom. 15:16
d. Paul did not make use of his right to financial support when it came to the gospel, presenting God’s message without any financial strings attached.  ICor. 9:18; IICor. 11:7; IThess. 2:9
e. He recognized that the gospel with which he had been entrusted was divine in origin and had been communicated to him via direct revelation.  Gal. 1:11-12
f. The gospel reveals the mystery of the new humanity, composed of believing Jews and Gentiles united in a single body.  Eph. 3:6

g. Because Paul recognized that the gospel contained the only message of salvation, truth, and orientation to God, Paul defended his gospel against all attacks.  Phil. 1:7,16

h. The gospel reveals the issues related to the matter of the inheritance, the eternal rewards that  are the destiny of the adjusted believer.  Col. 1:5,23; IIThess. 2:14
5. The verb that follows is gi,nomai (ginomai--to become), which in this case means to experience a change that results in one entering into a new condition; when followed by a noun, it means to become something that one was not.
6. Although Paul states that he has become a minister, he does not place any emphasis on his own choice to do so; however, one should recognize that this did not happen apart from his volitional cooperation with the will of God.
7. Although gi,nomai (ginomai--to become; I became) is passive in form, the verb is deponent and should likely not be translated as a passive (was made) the way the New American Standard has.
8. Paul indicates that he views his new position and function in terms of a gift of the grace of God that had been (and was still being) bestowed upon him.  
9. The Greek term that is translated as minister is dia,konoj (diakonos--agent, assistant, minister), which is used of one that serves under the authority of another, one that functions as an intermediary or assistant.
10. This noun does not have the same negative or lowly connotation of the term dou/loj (doulos—slave), which referred to one that had no actual rights, was the property of another, and served without choice.
11. The idea behind this word is one that serves willingly, one that places the interests of another person (very often a superior or other authority) above his own interests.
12. It is used very often of domestic servants (those that wait tables), or those who serve within a particular household (Lk. 17:8; Jn. 2:5,9); as such, it is the perfect word to describe Paul’s service to the gospel within the household of God.  ITim. 3:15; Eph. 3:2
13. The emphasis is on the matter of actual service or ministration of the gospel, which involves proclaiming the mystery of the gospel (Eph. 6:19); this service involves communicating all the mysteries God desires to reveal in this present dispensation.  
a. The entire dispensation was a mystery.  IPet. 1:10-12

b. Within this dispensation, the existence of the local church, the office of the pastor-teacher, and the individual priesthood of believers form three important aspects of God’s mystery.  Rev. 1:12,16,20

c. The relationship between Christ and the Church, as set forth in the marriage relationship, is designated as a mystery.  Eph. 5:22-32

d. The rapture of Church Age believers, the event that closes the Church Age and resumes the Age of Israel, is also designated as a mystery.  ICor. 15:51-52
e. The negative volition of Israel (which led to the Church Age) and the subsequent spiritual recovery of the remnant are classified as mysteries.  Rom. 11:13-29
f. The mystery of the faith is another aspect of the mystery doctrines; a full understanding of it was not possible prior to the Church Age.  ITim. 3:9
14. As part of his commission as a minister of the gospel, Paul faithfully taught all the various aspects of God’s mysteries, which allows the believer to know His secret will.  Eph. 1:9
15. The preposition kata, (kata--down, according to) is used with accusative to denote the norm or standard by which something is done; it can be translated as according to, in conformity with, or corresponding to.
16. The standard in view is identified as the gift of the grace of God; the noun dwrea, (dorea--gift) is only used 11 times in the New Testament and refers to that which is given or transferred freely, without any payment or expectation of return.
17. This term can be used with an appositional genitive (as it is here), which identifies what it is that was or is being given.  Acts 2:38, 10:45; Rom. 5:17
18. Thus, Paul identifies the gift he received as the grace of God; since the emphasis here is on the matter of Paul’s service in the gospel, the grace in view focuses on God’s operational provision that enables Paul to faithfully execute the ministry with which he was entrusted.
19. Although one might think that the articular participle of the verb di,dwmi (didomi--give, “which was given”) might refer to the noun gift, it refers to the nearer feminine antecedent grace.
20. The passive participle of that verb should once again be classified as a divine passive; this participle demonstrates that God provides the grace necessary so Paul can properly fulfill the ministry that God had given him.
21. Paul next moves on to qualify the grace that was given to me with a prepositional phrase that deals with the matter of God’s ability that is expressed in terms of His effective activity.
22. Paul uses two nouns that he has used previously in this letter; the first is evne,rgeia (energeia--activity, operation, action), which is to be distinguished from the second noun du,namij (dunamis--ability, power).
23. The latter term refers to power in the sense of potential ability or capability, while the former term refers to God’s supernatural power in action.  Eph. 1:19
24. Beyond that, the nuance of evne,rgeia (energeia) is that of effective action and not simply action in general; it involves activity that is successful, activity that brings about the desired result.
25. Based on what Paul said in chapter 1, it is evident that he views the divine power working in his life to be the same divine power that was operative in the resurrection of Christ; further, Paul has indicated that this power is available to all believers.  Eph. 1:19-20
26. Some interpreters suggest that these two prepositional phrases beginning with kata, (kata--according to) are parallel and should both be connected to the main verb gi,nomai (ginomai--have become).
27. However, that is unlikely since there is no connecting term linking them; it is best to take the second prepositional phrase as modifying the nearer participle was given.
28. While it is true that Paul was the beneficiary of God’s grace (which placed him as an apostle) initially, the emphasis here is on the ongoing grace necessary to effectively execute the functions that are incumbent upon a minister of the gospel.

29. It was the grace of God that transformed Paul from a violent and aggressive persecutor of the Church into a Christian; similarly, it was the grace and power of God that placed Paul in his apostolic stewardship and empowered him to faithfully execute that ministry.  Eph. 1:1
30. In this context, Paul does not merely focus on God's work through grace to commission him; he addresses the ongoing grace that empowers him to fulfill the work involved in the gospel ministry.  Col. 1:29; ICor. 15:10
31. As O’Brien has noted,
 this reference to divine grace acts here as an inclusio (placing similar material at the beginning and end of a section), which brackets the information contained in verses 2-7.
32. It also addresses the matter of God’s grace in Paul’s initial appointment to his stewardship (being given an apostolic stewardship by the will of God) as well as the operational grace that God provides on an ongoing basis so His servant can execute His plan.
33. This inclusio also emphasizes the truth that Paul’s apostolic office, the revelation of the mystery to him, and his ongoing ministry can only be understood in light of the various manifestations of God’s grace.
34. This verse concludes the first full sentence in this chapter; however, Paul will continue his digression with the next sentence in vss. 8-12.
35. This continued emphasis on the grace of God also sets the stage for how Paul viewed himself in terms of that grace.  Eph. 3:8
3:8 To me, the very least of all saints, this grace was given, to preach to the Gentiles the unfathomable riches of Christ,  {evgw, (npd-1s) to me; indirect object, but fronted for emphasis--o` evla,cistoj (apmdm-s) 14X, superlative of mikro,j short, small, little; apposition to ego--pa/j (a--gm-p) of all; ablative of comparison or partitive genitive--a[gioj (ap-gm-p) saints, believers--di,dwmi (viap--3s) was given--h` ca,rij (n-nf-s) the grace--ou-toj (a-dnf-s) this, modifies grace--to. e;qnoj (n-dn-p) to or for the Gentiles--euvaggeli,zw (vnam) to proclaim the good news; epexegetic of grace; or possibly purpose--to. avnexicni,astoj (a--an-s) 2X, lit. not capable of being tracked or detected; cannot be comprehended, unfathomable--plou/toj (n-an-s) abundance, wealth, riches--o` Cristo,j (n-gm-s) the Christ, the Messiah; possessive genitive, content,  or apposition} 
Exposition vs. 8
1. Verse 8 begins the second sentence in this digression, which will continue through verse 12; the final short sentence in verse 13 concludes the digression.
2. As Paul elaborates on the nature of what God has done for him specifically, it appears that he becomes somewhat overcome with a sense of his own unworthiness in light of the tremendous grace that has been provided.  Eph. 3:2,7,8
3. The dative phrase to me serves as the indirect object of the passive verb was given, and is clearly emphatic (to me, of all people!!!) by virtue of its position at the beginning of the sentence.

4. It also has the added benefit of reminding the audience that Paul had been and still was the man God had chosen for the task.

5. Paul moves on to qualify the pronoun evgw, (ego--me, to me) with a form of the articular adjective evla,cistoj (elachistos); this is another term that many believe Paul coined. 
a. The adjective mikro,j (mikros--little, small) refers to that which is relatively limited in size, measure, or quantity; it is also used as a measure of esteem or importance and denotes one who is lowly, insignificant, or unimportant.
b. The comparative form is mikro,teroj (mikroteros--less important or less significant), while the superlative form is evla,cistoj (elachistos--least important or most insignificant).
c. Paul uses the superlative form (which means least) but places a comparative ending on the adjective that essentially would mean leaster; this is reflected in translations as very least (NAS, ESV) or less than the least (ASV, NET, NJB).
6. As is frequently common, comparative adjectives are followed by an ablative of comparison, with the noun in the ablative (all saints) being the standard by which the comparison is made.
7. Since there is nothing in this context to qualify the adjective pa/j (pas--all, each, every), it should be taken in its normal universal sense to mean all believers.
8. The adjective a[gioj (hagios--consecrated, holy) is used to denote those things that are dedicated or consecrated to the service of God; however, it can be used as a substantive to mean holy one, holy thing, etc.
9. Of the 57 times that the masculine plural form is used in the New Testament as a substantive, it is uniformly translated by the term saints and is a reference to believers, those set aside for God’s purposes.
10. This assertion certainly expresses the truth that Paul recognized that he was merely another believer, who had likewise been redeemed and set apart for God’s plan and purposes.
11. Although this statement has served to generate further controversy regarding the matter of authorship of Ephesians, there is nothing written here that Paul has not expressed in similar ways elsewhere.

12. Paul had already informed the Corinthians that he viewed himself as the least of the apostles; he goes even further here and indicates that he viewed himself as inferior to even the least of believers.  ICor. 15:9

13. Rather than emphasize his position as an apostle, his prominence in the Church, the power and authority, or the revelations that had been given, Paul appeals to his own insignificance.

14. He makes it clear that he viewed himself as an unworthy recipient of the benefits that God had bestowed on him in grace (who isn’t?).
15. One should recognize that Paul is not merely speaking about the weakness of his flesh, or about the ongoing inner battle between the new man and the old sin nature; as Barth has observed, Paul recognized that weakness, temptation, testing, and sin were characteristics of all believers.

16. This should not be understood as some sort of feigned modesty, but as an expression of true humility that came from one that never lost sight of his pre-salvation condition as a violent persecutor of Christ and the Church.  Acts 8:1,3, 9:1-2
a. Paul believed that he was the foremost of sinners.  ITim. 1:15

b. He recognized that he was a blasphemer had violently persecuted Christ.  ITim. 1:13 cf. Acts 9:4-5, 26:14-15

c. Paul had expressed his hatred of the Lord by attempting to destroy the Church.  ICor. 15:9; Gal. 1:13; Phil. 3:6

17. Paul recognized that he was not worthy of God’s grace in salvation (who is?), but he also continued to recognize and express his unworthiness to be placed in the ministry and function as a minister of the gospel.  Eph. 3:7; Col. 1:23,25; ITim. 2:7
18. Paul continues with another passive form of the verb di,dwmi (didomi--give), which is again to be classified as a divine use of the passive voice; God provided the grace.
19. The noun ca,rij (charis--grace) is qualified by the demonstrative adjective ou-toj (houtos--this), which has left interpreters somewhat divided as to what this grace refers.
a. Hoehner suggests that this grace refers to the grace that made Paul a minister (Eph. 3:7), with the infinitives that follow being used to describe the function of the minister.

b. Some take this grace to be an introductory comment, which is further defined by the infinitives that follow; in that regard, they view the infinitives as being epexegetical, more closely defining the specific nature of the noun grace.
c. Thirdly, some understand the entire statement (this grace was given to me) to introduce the purposes for which Paul was provided grace; they view the infinitives as expressing the purposes for grace having been provided.
20. Grammatically, the phrase this grace is defined by the actions of proclaiming the gospel and enlightening others; the grace refers to the operational grace that allows and strengthens Paul to fulfill God’s purpose. 

21. While the infinitives are epexegetical, they clearly do reflect the purpose of God for providing Paul the grace to function effectively.

22. The placement of the dative articular noun e;qnoj (ethnos--nations, Gentiles) indicates that it is forward for emphasis; it also picks up the initial statement in verse 1 regarding the Gentiles.
23. This emphasis is consistent with the fact that God had ordained Paul to be the apostle to the Gentiles and that Paul had wholeheartedly embraced that commission.  Acts 18:6, 22:21; Rom. 15:16; Gal. 2:7-9

24. The grace in view is that which first allows and empowers Paul to verbally and publicly proclaim the gospel with which he had been entrusted.  Gal. 2:7; IThess. 2:4,11
25. Normally, when Paul uses the verb euvaggeli,zw (euangelizo--to proclaim good news), he does not provide an object (Rom. 1:15, 15:20); this is based on the fact that the content of the gospel is already understood.  ICor. 15:1-4
26. However, in this case, Paul provides an explicit object for the proclamation--the unfathomable riches of Christ.
27. Most interpreters prefer to categorize the genitive of Christ as a possessive genitive, which means that He possesses these riches; however, some see it as a genitive of apposition, which means that He Himself is the wealth.  

28. The Greek adjective plou/toj (ploutos--wealth, abundance, riches) is used five times in Ephesians; twice it was used of the abundance of God’s grace (Eph. 1:7, 2:7), once of the Ph3 glory of the inheritance (Eph. 1:18), and once of the abundance of God’s glory.  Eph. 3:16
29. Paul uses the articular form of Cristo,j (Christos--Anointed, Messiah) to emphasize the fact that Jesus is the Jewish Messiah, who provides the wealth of blessings in which believing Gentiles now share.
30. The wealth of the Messiah may be considered from three distinct perspectives, all of which must be found in the single person of the God/Man.
a. Chronologically, one must first consider the wealth of God the Son as He existed in the pre-incarnate state in the very form of God.  Phil. 2:6
b. As deity, God the Son possessed all the attributes of the divine essence, which He freely exercised as God; thus, any wealth attributed to God in the scripture is wealth that was likewise possessed by the Son.  IICor. 8:9

c. God possesses an abundance of virtues, such as kindness, tolerance, patience (Rom. 2:4), mercy (Eph. 2:4), grace (Eph. 1:7, 2:7), forgiveness (Neh. 9:17; Ps. 130:4), and glory.  Eph. 3:16; Phil. 4:19
d. God has demonstrated that he possesses a wealth of knowledge, understanding, and wisdom by means of the way He has organized and executed His eternal plan.  Jer. 10:12; Rom. 11:33
e. While these virtues are very important factors in God’s wealth, it should be recognized that He created and owns the physical wealth of the material creation.  Prov. 22:2, Isa. 44:24; Ps. 50:10, 65:9, 104.24

31. Thus, all the wealth of the Messiah must include the wealth of deity, which is coupled with the wealth possessed by His humanity to form the wealth of the God/Man.

a. While the humanity of Jesus was not characterized by the reality of physical wealth (Matt. 8:20), He was characterized by a wealth of virtues like love (Mk. 10:21; Jn. 11:5, 13:1), mercy and compassion (Matt. 20:30-34; Jn. 11:35), gentleness and humility (Matt. 11:29), and obedient faith.  Lk. 22:42
b. Just as the Father possesses an abundance of knowledge, wisdom, insight, and understanding, so Christ has now become the repository of these virtues.  Col. 2:3

c. Jesus informed the disciples that He possessed and offered the benefit of peace; this begins with peace with God and includes the Ph2 blessing of inner peace.  Jn. 14:27, 16:33

d. During the Incarnation, Jesus exercised His prerogative to forgive sins, which He did freely (Mk. 2:5; Lk. 7:47-48), while manifesting and demonstrating the virtues of grace and truth.  Jn. 1:14,17

e. During the Incarnation, Jesus Christ manifested a wealth of patience with those believers He had chosen to accompany Him.  Matt. 20:20-23; Mk. 4:13ff; Lk. 22:31-34; Jn. 21:15-17;  ITim. 1:16
f. Jesus offered His audiences such blessings as abundant life (Jn. 10:10), which is one that is characterized by spiritual rest.  Matt. 11:28-30

32. To all of this, one must factor in the wealth of benefits (found only in Christ) that Messiah procured by means of His sacrificial death on the cross, which include blessings such as propitiation (IJn. 2:2), expiation, reconciliation (Rom. 5:10), redemption (Eph. 1:7), justification (Rom. 5:18), sanctification (ICor. 1:30), glorification (Rom. 8:17), and more.  
33. In short, the Messiah is the source of all true wealth, which He desires to share with those that will simply access it by means of faith.
34. Paul qualifies the nature of this wealth with the adjective avnexicni,astoj (anexichniastos--unfathomable), which is derived from the verb evxicnia,zw (exichniazo), which was used of tracking someone by means of their footprints.
35. The verb was also used metaphorically to convey the idea of searching for something; it is used in the Septuagint to describe searches for various objects.  Judges 18:2; Job 5:27; Eccles. 12:9
36. The form that is used in Ephesians and once in Romans has an alpha prefix that negates the meaning; this conveys the idea of that which cannot be tracked, that which is unsearchable.  Rom. 11:33
37. Friberg and others define it as something that is too much to be measured, that which is beyond one’s capability to fully comprehend, or that which is infinite.
38. The book of Job (the Septuagint) uses this adjective to indicate that God's wisdom and ability, which can be seen in His providential control of His creation, are really beyond human comprehension.  Job 5:9, 9:10

39. Paul here indicates that the wealth of Christ is similarly beyond comprehension; the riches He possesses are too vast to explore completely and too deep to fully fathom.

3:9 and to bring to light [to all men] what is the administration of the mystery which for ages has been hidden in God who created all things;  {kai, (cc) connective--fwti,zw (vnaa) 11X, to give light, to shed light on--pa/j (ap-am-p) textually suspect; Metzger gives it a D; however, many accept it as original--ti,j (aptnf-s) interrogative; what?--supply is--h` oivkonomi,a (n-nf-s) 9X, management, administration; plan or arrangement; predicate nominative--to. musth,rion (n-gn-s) the mystery, the secret; apposition--to. (dgns) avpokru,ptw (vprpgn-s) 4X, the one having been hidden, concealed, kept secret; note perfect, emphasizes existing results; modifies musterion--avpo, (pg) introduces the temporal element--o` aivw,n (n-gm-p) from the ages; other generations from verse 5--evn (pd) in; sphere--o` qeo,j (n-dm-s) the God--o` (ddms+) kti,zw (vpaadm-s) the one having created; attributive to theos--to. pa/j (ap-an-p) the all things}

Exposition vs. 9
1. Verse 9 begins with a connective use of the conjunction kai, (kai--and), which links the second infinitive (to bring to light) with the first one in verse 8 (to proclaim good news).
2. Hoehner and some other interpreters take this second infinitive as an expansion on the first, but it is more likely that it indicates a progression in the function of Paul.

3. This is based on the fact that Paul only uses the verb euvaggeli,zw (euangelizo--to proclaim good news) of proclaiming the gospel Ph1.  Rom. 1:15; ICor. 1:17; Gal. 1:8
4. Once Paul had proclaimed the gospel and his audience had come to salvation through faith in Christ, he had the additional responsibility of communicating the particulars of God’s plan as they had been revealed to him.

5. Paul had already indicated that he prayed for the Ephesians so they would have the eyes of their heart enlightened.  Eph. 1:18

6. Paul now uses the same verb fwti,zw (photizo--to illumine, to enlighten) to indicate that he plays a very significant role in that enlightening process.
7. The verb fwti,zw (photizo--to give light, to illuminate) can be used without an object to denote something functioning as a source of light; it is used with an object to mean to cast light on, to light up, or to illuminate. 

8. The purpose of illuminating something is to make something visible, to show something for what it is; in this case, Paul desires to provide the doctrinal teaching that will provide an understanding of how God has chosen to administrate His plan during this dispensation.

9. He uses this verb in other places to convey the idea of making something visible; it refers to the present revelation of something that was previously hidden (as it does here).  ICor. 4:5; IITim. 1:10

10. There is a textual issue regarding the presence or absence of the adjective pa/j (pas--all, each, every), which follows the verb fwti,zw (photizo--to bring light, to illuminate); Metzger assigns a D grade, which means that there is a very strong doubt about its authenticity.

a. This is based largely on the fact that the two oldest codices (ancient manuscripts in book form) omit the reading; however, there are a very large number of textual families that contain it.

b. The textual witnesses that have the object all men are far more numerous and carry more weight that the two major ones (Codex Sinaiticus and Alexandrinus) that do not have it.

c. As some have observed, the inclusion of the adjective would seem to be the more difficult reading theologically; when dealing with matters of textual criticism, the more difficult reading is often to be preferred.
d. One reason that has been suggested for its removal is the fact that a scribe might be inclined to eliminate the reading since it seems to smack of hyperbole; some think it implied a universal responsibility on Paul’s part.

e. Metzger concludes that since there are no other variant readings, such as would be expected if pa,ntaj (pantas--accusative form of pa/j) were not original, the majority prefer to retain the word on the authority of important textual witnesses.
11. Although there is little doubt that Paul was burdened with his need to proclaim to truth to all he might, there is no reason to believe that Paul was somehow personally responsible for all men.  Rom. 1:14; ICor. 9:19-22, 10:33
12. The difficulty is removed if one recognizes that Paul could only enlighten those that had already believed the gospel since it is only the regenerate that can actually comprehend the specific aspects of God’s mystery.  ICor. 2:12,14
13. It would seem that the reading all men should likely be accepted here; further, it should be limited to those who have believed, those that are capable of learning the doctrines of God’s mystery.
14. At this point the text becomes slightly more difficult since the second object Paul desires to cast light on is not recorded in the accusative case as one would normally expect.

15. Although the statement is a direct question (What is the administration of the mystery?), it functions here as the object of the infinitive of the verb fwti,zw (photizo--illuminate, make clear).
16. Since the implied verb would be a present tense of eivmi, (eimi--to be, is), the interrogative pronoun ti,j (tis--what) and the term administration are in the expected nominative case.
17. The Greek noun oivkonomi,a (oikonomia—lit. house law, house rule), which has been used twice previously, is a verbal noun that refers to the office or action of one administering or managing a household.  Lk. 16:2-4
18. It was used in chapter 1 to refer to the management of the specific period called the fullness of times, but is used here to address the matter of God’s current way of administering His plan, how He has chosen to disclose and manage that plan during the Church Age.  EPh. 1:10
19. The term musth,rion (musterion--mystery, secret) has been used previously and refers to the secret thoughts, plans, dispensations, and doctrines of God that are hidden from the human race, but that are understood by means of divine revelation.

20. As Paul fulfilled his evangelistic ministry and proclaimed the gospel, positive individuals heard the truth, believed, and were entered into the new humanity (the Church) composed of believing Jews and Gentiles.

21. Paul instructed believers with respect to the particulars of God’s management, providing the insight and understanding necessary for believers to grasp their place in God’s administrative plan, their place in God’s household.
22. Thus, there was a didactic (teaching) element to enlightening people; coupled with that was the public revelation of God’s mystery via the formation of the Church, which served as a visible witness to God’s hidden plan.
23. The noun musth,rion (musterion--mystery, secret) is modified by the articular perfect passive participle of avpokru,ptw (apokrupto--to hide, to keep secret), which indicates that the mystery had been effectively kept secret; the perfect tense of the participle stresses the ongoing fact of secrecy.  IPet. 1:10-12
24. The fact that God had concealed the mystery would suggest that only He would be in a position to reveal the secret, which Paul has already indicated that He did.  Eph. 3:5
25. The prepositional phrase that follows avpo. tw/n aivw,nwn (apo ton aionon--from the ages) should be understood in the sense of duration and separation, and has the idea of away from the previous ages.
26. Although some seek to read a Gnostic view into the term aivw,n (aion--period of time, age), there is no justification for that view.
27. Although the noun is used in some contexts of a particular period of time in history that is characterized by specific ideas, views, habits, beliefs, and overt behaviors (Eph. 2:2; Rom. 12:2), it only focuses on the matter of those generations that have passed from history.
28. The following prepositional phrase should be classified as a use of the locative of sphere and denotes the place that God has His mysterious plan hidden.

29. The fact that God has kept the mystery hidden within Himself certainly indicates that it is secure; it also points to the fact that it is not accessible to anyone but God and those with whom He chooses to share it.

30. The final articular participle is an attributive one that modifies the noun God; here, God is accurately described as the One who has created all things.
31. There has been significant discussion as to why Paul mentions God’s creative acts in this context; however, it is evident that all creation testifies to His divine nature and omnipotent power.  Rom. 1:20

32. Paul emphasizes God’s sovereign work in creation to emphasize that the mystery of the Church was not some afterthought, but was God’s creative intention from the very beginning.  

33. Although God’s mysterious purposes have been present with Him from all eternity, these purposes could not be manifested apart from the creation of angels, men, and the material universe.

34. One should recognize that the visible creation is the backdrop against which the plans and purposes of God are ultimately revealed and fulfilled; apart from material creation, God’s eternal purposes would not be fulfilled.

35. All the creation actually serves God’s eternal purposes to reveal and glorify Himself; just as certain truths about God could be understood through the original creation (Rom. 1:19), His purpose and work may now be understood because of the existence of His new creation--the Church.

36. In regard to the matter of revelation, the mention of all things also sets the stage for what follows in verse 10, where Paul will return to the reality of the heavenly creation.

3:10 so that the manifold wisdom of God might now be made known through the church to the rulers and the authorities in the heavenly places.  {i[na (cs) so that, introduces purpose clause-- gnwri,zw (vsap--3s) it might be made known, revealed--nu/n (ab) modifies gnorizo; now, in contrast to other generations and previous ages--h` avrch, (n-df-p) lit. the beginning or first; those that rule; indirect object--kai, (cc) connective--h` evxousi,a (n-df-p) ) freedom of choice, the right to act, authority; 2nd indirect object--evn (pd) in--to. evpoura,nioj (ap-dn-p) the heavenly realms, the heavenlies; sphere of the rulers and authorities--dia, (pg) through, intermediate agency--h` evkklhsi,a (n-gf-s) the Church--h` sofi,a (n-nf-s) subject of gnorizo, last in the sentence to draw attention to this wisdom--polupoi,kiloj (a--nf-s) 1X, lit. many diverse kinds, marked by variety; attributive--o` qeo,j (n-gm-s) possessive genitive}
Exposition vs. 10
1. Verse 10 begins with a purpose clause that is introduced with the conjunction i[na (hina--that, so that), which is combined with the subjunctive verb gnwri,zw (gnorizo--make known, reveal).
2. The concensus among interpreters is that there are four views about how this purpose clause relates to what is being said.
3. The correct view is that since the purpose clause often does rely on a finite verb, this clause should be construed with the finite verb was given from verse 8.
4. Nevertheless, the majority of interpreters recognize that the fulfillment of the purpose clause is also dependent on the two infinitives to proclaim and to bring to light.
5. Thus, the purpose of Paul’s work (why he became a minister and was given grace), which included the proclamation of the gospel and the doctrinal teaching regarding the particulars of the Church Age, is a cosmic one related to the angelic conflict.

6. The use of the adverb nu/n (nun--now) is designed to contrast the present dispensation with the times prior to the advent of the Church Age; those previous periods were referenced in verse 5 (other generations) and verse 9 (for ages).
7. The adverb now also indicates that with the advent of the Church Age (the current form of God’s administration), the plan of God has been disclosed to the hostile spiritual forces in a way that it had not been previously.
8. The indirect objects of the verb gnwri,zw (gnorizo--make known, reveal) are the rulers and authorities in the heavenly places.
9. The first noun avrch, (arche--beginning, ruler) first means to initiate an action or process; it is often simply translated by the English term beginning.  Matt. 19:4,8
10. It came to be used of one who has the right to commence something, an authority figure or ruler who initiates some action (Lk. 12:11; Tit. 3:1); it also refers to the domain, rule, or sphere of influence of a ruler.  Lk. 20:20
11. The second term evxousi,a (exousia--authority) first deals with the liberty or freedom to act; it denotes a state of control over something, the right to decide, and the authority to enforce that determination.  Jn. 19:10-11
12. When one examines the phrase rulers and authorities, he will find that Paul uses this combination eight times, but only once is it clearly used of earthly authorities.  Tit. 3:1
13. The other seven usages clearly refer to angelic forces; beyond that, the clear contexts must be limited to the hostile forces that exercise rule and authority over unbelievers and oppose believers.  ICor. 15:24; Eph. 1:21, 6:12; Col. 2:15

14. The prepositional phrase evn toi/j evpourani,oij (en tois epouraniois--in the heavenly places or realms) indicates the sphere in which these powers reside and operate; this mandates that the powers in view in this context are angelic ones.
15. While there is no question that the rulers and authorities are angelic forces, there is some division among interpreters as to whether the fallen or elect angels are in view.

a. Some have immediately concluded that the powers in view must be hostile demonic powers because of what Paul says later in this book.  Eph. 6:12ff
b. Others have immediately concluded that the elect angels are in view since Peter records the fact that angels desire to understand the specifics of God’s salvation in Christ.  IPet. 1:12
c. There is nothing in this context that conclusively indicates whether the powers in view are the elect or fallen angels; thus, a third position recognizes God’s wisdom being manifested to all the angelic hosts.
16. Although it is true that the elect angels are interested spectators in God’s plan (as referenced by Peter), this letter to the Ephesians does not clearly reference the elect angels at any point; thus, the emphasis here would seem to be on the hostile demonic forces as it was in chapter 1.  Eph. 1:21
17. There is no question from what follows in the prepositional phrase dia. th/j evkklhsi,aj (dia tes ekklesias--through the Church, by means of the Church) that the Church plays an intermediate but critical role in making God’s wisdom known to the angelic forces.
18. While it is clear that the Church is the means (at least one means) by which God makes His wisdom known, Paul does not indicate how the Church does this.
19. Lincoln has documented the views of several interpreters that have offered some strange ideas as to how this is to be understood.

a. Conzelmann suggested that somehow the Church is to make proclamations to the hostile forces, but does not provide the content of the proclamation or the means by which the Church is to carry it out.
b. Wink goes further and argues that the Church is to preach to the angels of the Gentile nations (??!??); somehow, this was to accompany the proclamation of the gospel to the Gentiles.

c. Dahl advocates that the Church makes God’s purposes known by means of worship; further, he claims that angels are present when the Church gathers for worship.  ICor. 11:10
d. However, there is no evidence that the angels that might be present in the Church assembly are the hostile spiritual forces.
20. While these are certainly creative views, the text says nothing about any type of proclamation or about the matter of public worship; further, the Church is not the subject of the passive verb make known, it is the agent or means by which the disclosure is made.

21. The text indicates that the very existence and presence of the Church is a visible witness to God’s mystery; in that regard, the Church is, at some level, a passive witness, whose existence proclaims the manifold wisdom of God.
22. Wallace points out that the implication here seems to be that God’s wisdom should be displayed by what the church collectively does, rather than only by its existence; he believes that emphasis would be expressed differently in the Greek.
  
23. The Church, as God’s current administrative agent, serves as a witness of God’s decisive triumph in salvation; the Church also serves as a visible witness of fact that these hostile demonic forces will not be ultimately victorious.  Matt. 16:18

24. In the Greek text the subject of the verb gnwri,zw (gnorizo--make known), which provides the content of the disclosure, is the manifold wisdom of God, which is apparently delayed on the Greek text until the end of this verse for the sake of emphasis

25. The adjective polupoi,kiloj (polupoikilos--diverse, many-sided) is only used here; it is a compound formed from the adjective polu,j (polus--great, much, many) and the adjective poiki,loj (poikilos-- various kinds, manifold).
26. The term is used outside the Bible to describe garments such as a multicolored cloak, or a floral arrangement consisting of flowers of various colors.
27. While God’s wisdom may be seen in His creative activity (Prov. 3:19-20), His work in Christ for salvation (ICor. 1:23-24), His administration of His plan (Eph. 3:9), and more (Ps. 147:5; Rom. 11:33), it certainly includes the existence and function of the Church. 
28. Although the satanic forces arrayed themselves against Jesus in order to bring about His death (their wisdom), their apparent victory over God’s plan was very short lived.  Lk. 22:53
29. When they observed the crucifixion, they likely believed that they had been successful; however, they found out with the resurrection that they had simply been unwitting tools in God’s hands since Jesus’ death was the very means God predestined to offer salvation to all mankind.  Acts 4:26-28
30. The Church Age, with the demonstrated positional superiority of the risen Christ, now seated in heaven along with the redeemed, is the punch line in God's Plan.  
31. The death of Christ and His resurrection brings forth a new and completely unfathomable result; the satanic forces could never have anticipated the formation of a new humanity in Christ whose very existence serves to herald their defeat.
Doctrine of Angels
3:11 This was in accordance with His eternal purpose which He carried out in Christ Jesus our Lord,  {kata, (pa) according to; modifies gnorizo--pro,qesij (n-af-s) 12X, lit. a setting or placing forth; that which is planned in advance, a plan or purpose--o` aivw,n (n-gm-p) ablative, from the ages; attributive, eternal--o[j (apraf-s) which plan or purpose--poie,w (viaa--3s) He did, executed, carried out--evn (pd) in--o` Cristo,j (n-dm-s) the Messiah, sphere--VIhsou/j (n-dm-s) apposition to Messiah--o` ku,rioj (n-dm-s) apposition--evgw, (npg-1p) of us, genitive of subordination}

3:12 in whom we have boldness and confident access through faith in Him.  {evn (pd) in--o[j (aprdm-s) whom=the Messiah Jesus or Lord--e;cw (vipa--1p) we have, keep on having--h` parrhsi,a (n-af-s) lit. open, bold, frank speech; the state of boldness, confidence--kai, (cc) connective--prosagwgh, (n-af-s) 3X, only in Paul; a leading  toward, an introduction, an approach, access--evn (pd) in--pepoi,qhsij      (n-df-s) 6X, form is related to the perfect passive of peitho, having been persuaded; denotes assurance, certainty, or confidence; instrumental of manner--dia, (pg) through--h` pi,stij (n-gf-s) the faith; intermediate agency, means; article is anaphoric, refers back to the previous mention of faith in 2:8--auvto,j (npgm3s) of Him; objective genitive, faith in Him}
Exposition vs. 11-12
1. Paul continues his thoughts about God making known His wisdom; the verb gnwri,zw (gnorizo-- make known, reveal) is modified by a prepositional phrase kata. pro,qesin (kata prothesin--according to plan or purpose).
2. The noun pro,qesij (prothesis—place before, purpose) is used in two ways in classical literature; it first denoted something that was public or open before the public, such as a body lying in state.

3. It was also used of posting a public notice; it then came to be used to denote the plan or purpose for the notice.

4. In this case, it deals with aspects of the divine plan, which had been kept secret throughout human history, but have now (during the Church Age) just recently began to be publicly disclosed. 
5. Most interpreters take the articular genitive noun aivw,n (aion--ages, times, eternal) as an attributive genitive; this means that it specifies an attribute or quality to the lead noun in a way that is similar to an adjective.
6. This means that what was seen on the stage of human history in the life and work of Christ was the visible expression of the plan and purpose of God formed in eternity past.
7. God’s purpose also included the revelation of His multifaceted wisdom through the existence and function of the Church to the hostile spiritual forces that oppose His plan.
8. The fact that Paul consistently points to the ancient or eternal nature of God’s plan demonstrates that historical developments (either good or bad) cannot and do not impact the plan or God’s intention to fulfill  it.  Isa. 46:10-11; Acts 4:27-28; Rom. 9:11; Eph. 1:11
9. For instance, the recent rejection of the Messiah by Israel due to national unbelief did not cause God to suddenly or hastily form a new plan that somehow implemented the Church as an afterthought.

10. God’s eternal plan involved many things, but at the heart of His plan was His intention to reveal and glorify Himself; one means to that glorification is the revelation of the unsearchable wisdom of God, which may be manifested in numerous ways. 

11. The feminine form of the relative pronoun o[j (hos--which) refers back to the noun purpose and is followed by the verb poie,w (poieo--to make, to do).
12. This verb can be used in a couple of ways; it can be used to conceive a plan or purpose or it can be used to refer to achieving that plan or purpose.
13. While some interpreters have opted for the first meaning, the present context is dealing with the visible proclamation of God’s plan by Paul and others and the visible execution of that plan as witnessed by the existence and function of the Church.
14. This not only fits the present context, it also harmonizes with the way Paul uses the verb poie,w (poieo--to make, to do) in Ephesians; in every other place, it describes overt action.  Eph. 1:16, 2:3,14,15
15. Thus, Paul is saying that God’s eternal plan has been executed in the Messiah Jesus; the prepositional phrase evn tw/| Cristw/| (en to Christo--in the Christ, Messiah) denotes the sphere or location in which God’s eternal purpose is accomplished.
16. The elaborate phrase in the Messiah, Jesus, the Lord of us is used only here but makes at least four things evident.
a. The first is that the articular term Cristo,j (Christos--Christ, Messiah) is not just a name (although treated like such for centuries now) but denotes that Jesus was the Anointed One, the promised Jewish Messiah.

b. His earthly name Jesus, which was given by revelation, points to His function as the savior of the world.  Matt. 1:21; Jn. 1:29; Acts 4:12

c. The fact that the articular term ku,rioj (kurios--Lord) is used points to His divinity; Jesus Christ made it plain that He was God in the flesh.  Jn. 1:14, 5:18, 10:30 
d. The final genitive of us/our emphasizes the personal relationship that believers share with the God/Man; it is a subordinate relationship in which He rules over believers.
17. Paul moves on in verse 12 to deal with the blessings that are found in the Messiah Jesus, our Lord; the prepositional phrase evn w-| (en ho--in Whom) once again points to the reality of positional truth.

18. Paul uses a present tense verb e;cw (echo--have) to emphasize the fact that the believer‘s access to God is a present and ongoing reality.  Eph. 1:7, 2:18
19. The two accusative objects of the verb have are governed by a single definite article, which has led some to understand this as a hendiadys (two words connected to form a single idea); it would be translated as the boldness to enter with confidence.
20. The first noun parrhsi,a (parresia--boldness) was first used in reference to the Athenians’ freedom of speech in the public assembly; it denoted speech that was characterized by a frank honesty.
21. The term denotes speech that conceals nothing from the audience; it refers to speech that comes from an attitude that manifests freedom, courage, openness, and a lack of fear.

22. As such, this first term deals with the internal attitude of boldness and confidence, particularly when one is in the presence of someone of higher rank or importance.

23. The second noun is prosagwgh, (prosagoge--lit. a leading toward, an introduction, a way of approach, access), which is used only three times in the New Testament and only by Paul.  Rom. 5:2
a. The term can be understood in at least two ways; the first sense in which it is used is that of bringing someone forward for the purpose of introducing him to someone else.

b. The second sense in which it is used is of the way of approach that which provides access to someone; often, the idea of status is view, which involves bringing someone into the presence of one that occupies a higher position.  
24. In this case, the second idea is in view; Paul had already informed the Ephesians that they and the believing Jews have ongoing access to the Father.  Eph. 2:18
25. This assurance is repeated in chapter 3, but with an emphasis on the believer’s position in Christ rather than on the Holy Spirit.

26. The prepositional phrase that follows evn pepoiqh,sei (en pepoithesei--in or with confidence) is used to denote the manner in which the believer may now freely approach God based on His inclusion in Christ.
27. The noun pepoi,qhsij (pepoithesis--confidence) is used six times and is derived from the verb pei,qw (peitho--to convince, to persuade); it is formed from the perfect stem and has the passive idea of being persuaded or convinced about something.
28. Thus, the believer can freely approach God (He is the implied object) in a state of complete certainty, having the confidence and assurance that His position in Christ grants him access to God and His grace.  Eph. 1:6; Heb. 4:14-16, 7:19,25, 10:19-22
29. The final prepositional phrase in verse 12 is used to denote the intermediate agency or means by which the believer appropriates these blessings.
30. There has been significant discussion over the years regarding the related phrases the faith of Christ, the faith of Jesus Christ, and the faith of Him and how one is to understand the genitive qualifier of the noun faith.
31. A minority of interpreters have classified the genitive as subjective, which means that Christ is the one exercising faith or, more specifically, that it is His faithfulness that is in view.

32. The majority, the vast majority, understand the genitive to be objective, which means that Christ is the object of faith; this is normally translated as faith in Christ.
33. In fact, this issue has created such controversy that there have been hundreds of articles written on behalf of both views and new articles are still being published almost monthly.

34. While those who advocate the first view have provided many complex and elaborate arguments for their position, there are several reasons for rejecting the first view and classifying this as an objective use of the genitive.
a. The first is that this debate is relatively recent; not one of the early Church Fathers translate this as a subjective genitive, or even suggests that such an understanding is an option.
b. The second is that the debate actually concerns itself with very few passages, which include Romans 3:22,26, Galatians 2:16, 3:22, and Philippians 3:9.

c. Even in these disputed passages, the objective genitive has been the preferred translation in the vast majority of English Bibles until only very recently.
d. Both Paul and Like make some allusion to the faithfulness of Christ (which, by the way, no one should debate); however, neither uses the noun pi,stij (pistis--faith, faithfulness), but the noun u`pakoh, (hupakoe--lit. hearing under, obedience), which might be expected when dealing with the issue of faithfulness.  Rom. 5:19; Heb. 5:8
35. Paul has addressed the matter of the believer’s access to God in Romans, which he clearly indicated is a consequence of justification by faith.  Rom. 5:1-2
36. Additionally, the matters of boldness and confident access are not the results of Christ’s obedience, or else every person on the planet would possess these blessings; rather, they are limited to those who have believed in Christ, Who is the only legitimate object of faith.  Eph. 1:15, 2:8

37. Thus, the evidence points to the objective use of the genitive and is correctly translated in the New American Standard version as through faith in Him.
3:13 Therefore I ask you not to lose heart because of my tribulations on your behalf, since they are your glory.  {dio, (ch) inferential, wherefore, therefore--aivte,w (vipm--1s) ask for, request; indirect middle--mh, (qn) not--evgkake,w (vnpa) 6X, lit. to act badly; to be a coward, to lose motivation, to lose enthusiasm, to be discouraged or depressed; infinitive of indirect discourse--evn (pd) instrumental of cause--h` qli/yij (n-df-p) lit. a pressing together, what brings pressure, what inflicts pain, distress, or suffering--evgw, (npg-1s) objective genitive, what pressures me--u`pe,r (pg) on behalf of--su, (npg-2p) you all--o[stij (aprnf-s) modifes thlipsis, but singular by attraction to doxa; which is of such a kind or class; used causally--eivmi, (vipa--3s) lit. it is--do,xa (n-nf-s) splendor, glory--su, (npg-2p) of you all}
Exposition vs. 13

1. Verse 13 begins with the inferential conjunction dio, (dio--therefore, on which account), which introduces the conclusion to the digression that began in verse 2.
2. Although some interpreters limit this inference to what had just been said in verse 12, it should be understood as a conclusion to all that Paul has written in the preceding twelve verses of this lengthy digression.
3. This includes Paul’s place in God’s plan as the apostle to the Gentiles, God’s revelation of the mystery of Christ, Paul’s evangelistic ministry directed toward the unsaved, and his ongoing teaching ministry to the Church.

4. Paul has repeatedly emphasized the matter of God’s grace in the outworking of His plan, the provision of operational grace that was now being visibly manifested in Paul’s apostolic ministry.

5. Paul’s ministry, like the other aspects of God’s plan, is being worked out in complete accordance with God’s eternal purpose in Christ Jesus.

6. Paul’s ministry has a cosmic dimension that not only manifests the incomparable truths of God’s mystery to an earthly audience, it results in the wisdom of God being manifested to the unseen angelic forces.
7. In light of the fact that Paul has been charged with such a momentous task, one might suspect that there would be adversaries to that task, as well as difficulties and sufferings that would hinder the fulfillment of his mission.

8. There is little doubt that the Ephesians were aware of some of the difficulties Paul faced, not the least of which was his imprisonment, which was now likely in its third or fourth year.

9. Given his imprisonment, some might be tempted to think the worst about Paul or about the cause he represented; however, Paul recognizes (as he wants his audience to recognize) that God’s eternal purposes are being accomplished through his sufferings and imprisonment.
10. It was understandable that Paul would not want his readers to be dismayed at his arrest and loss of freedom, which might appear to be a hindrance to the spread of the gospel and Paul’s doctrinal work in the churches.

11. Therefore, as the apostle to the Gentiles, Paul makes a request; however, there is some difference of opinion as to whom or for whom the request is made. 
12. Since there is no discreet object supplied for the verb aivte,w (aiteo--ask, request) and there is no subject for the infinitive form of evgkake,w (enkakeo--act badly, be discouraged), some interpreters have come to the odd conclusion that Paul is asking the Ephesians to pray for him so that he would not disgrace his ministry.
13. Others seek to make this a prayer from Paul to God, but what follows in verse 14 (which actually uses the language of prayer) works against that view.

14. However, the Greek structure and the later references to the Ephesians (on your behalf, your glory) indicate that Paul is pointing out the real character of his sufferings, which he does not view as a bad thing.
a. The use of the infinitive to express indirect discourse indicates that Paul’s “request”, the direct statement, be understood as a command; in context, this means the Ephesians are the objects of his request.

b. What follows in the last part of the verse provides a contrast between how Paul views his sufferings and the potentially bad way the Ephesians might view them.

15. Again, Paul uses the language of request or exhortation to encourage those in Ephesus; note that Paul does not use an imperative in order to command.

a. Although apostles were the highest-ranking authority in the Church Age, they did not always assert that authority when dealing with believers in their respective canons.

b. Paul certainly had the right to issue commands, but here he chose to use a softer tone to ask a favor of the Ephesians.

c. However, one should recognize that this is not just Paul’s desire or request; it represents the authoritative will of God and should be understood as such.
16. The verb aivte,w (aiteo--ask, request) is followed by the negative mh, (me--not) and an infinitive of indirect discourse; one should understand that the direct statement would be a prohibition meaning do not lost heart…
17. The verb Paul uses is evgkake,w (enkakeo--lit. from bad), which is used only six times in the New Testament and not found in the Septuagint.
18. It means to act badly, to play the coward, or to behave dishonorably; in the New Testament it generally has the idea of losing heart, growing weary, or becoming discouraged.  Lk. 18:1; Gal. 6:9
19. BDAG indicates that the problem with becoming discouraged is that one loses his motivation to continue in some activity or some pattern of conduct.
20. The reasons that those in Paul’s audience might succumb to such discouragement are found in the nature of the cultures in and around the Mediterranean, which were significantly driven by the competing matters of honor and shame.
 

a. There is little doubt that being arrested and placed in custody under bonds would have carried with it the stigma of significant dishonor or shame.

b. There are many places in Greek literature where the reality of being in prison and shame associated with it are closely linked with one another; examples can be found in Plutarch, Cicero, Suetonius, and Seneca.

c. It did not really matter about whether a prisoner was guilty or not since humiliation and insults were common reactions to being imprisoned; it did not matter what one deserved since prison was by definition a place for social deviants.

d. The process of being publicly moved around in chains was intended to degrade prisoners; it inspired a general and sometimes lifelong revulsion of those who had been disgraced by imprisonment.

e. As one might imagine, those in prison were verbally derided by being called such things as fetter farmer, ex-convict, and jail bird to name a few.

f. Even those who were friends and close associates were often placed under significant pressure to abandon the prisoner.  IITim. 4:16

g. All these elements of shame and disgrace came upon those believers who had been arrested because of their allegiance to the cause of Christ.  

21. His references to his imprisonment are an apologetic device to show how even Paul’s sufferings (which would eventually result in his arrest and martyrdom) are no cause for shame.  IITim. 1:8,12
22. Elsewhere, Paul refers to his sufferings as integral to his apostolic ministry; as such, they were associated with his clear proclamation of the gospel.  ICor. 4:9-13; IICor. 11:23ff.
23. It should be obvious that these sufferings were not a new feature for Paul; he had been warned by Christ at the time of his conversion that there were going to be significant sufferings attached to the fulfillment of his ministry.  Acts 9:15-16
24. Thus, Paul immediately interprets his sufferings in such a way as to emphasize that they are the expected results of the execution of his apostleship office.
25. Thus, Paul exhorts the Ephesians (and by extension all believers) not to fall prey to being ashamed of his imprisonment.  IITim. 1:8
26. In other places, he addresses this same issue and Paul commends those who maintained the proper mental attitude and who applied toward him during his second incarceration.  IITim. 1:16
27. Jesus had taught that service to a Christian prisoner was service to Christ (Matt. 25:36); however, while some believers applied toward Paul, others sought to make his suffering worse (Phil. 1:15,17), and some even abandoned him.  IITim. 4:10,16
28. Paul describes his situation with the plural of the noun qli/yij (thlipsis--trouble, affliction, tribulation), which should probably be taken in the broad sense to refer to all that Paul suffered as an apostle.
29. The most recent sufferings began with his arrest in Jerusalem, which continued through his imprisonment in Caesarea, and which characterized his imprisonment in Rome.
30. Paul goes on to inform the Ephesians that his sufferings are not due to some failure on his part, but are being accomplished on behalf of you all.
31. There is little doubt that Paul viewed his imprisonment as a direct result of his apostolic responsibility to evangelize the Gentiles and provide them with the truths of the incomparable riches of Christ.

32. However, to state that Paul is in prison because he fulfilled his ministry toward those in Ephesus (as do Hoehner and some others) is reading too much into this statement; in fact, it is patently false since Paul’s imprisonment had nothing to do with his work in Ephesus specifically.

33. The final portion of verse 13 is comprised of a statement that most have recognized to be causal in force; it is designed to provide the motivation for the Ephesians to fulfill Paul’s request not to be discouraged.
34. The term qli/yij (thlipsis--tribulations) is the grammatical antecedent, of the relative adjective o[stij (hostis--which), but the number is changed to a singular in order to agree grammatically with the predicate nominative of the noun do,xa (doxa--glory).

35. The relative adjective o[stij (hostis--who, what, which) is used of persons or things belonging to a particular class, or which have a particular quality.

36. In that regard, the entire body of sufferings is reduced to a singular concept (perhaps the idea of imprisonment), which Paul states is actually a matter of glory for the Ephesians (actually all the Gentiles he serves).
37. It was the view of the great apostle that his present sufferings, which involved being imprisoned as a criminal (IITim. 2:9), were not something that should be a cause for discouragement; rather, it was something that God continued to use in order to provide a very positive spiritual benefit.

38. If Paul was willing to endure all he did for the sake of fulfilling his apostolic commission, it is evident that he viewed the importance and value of his work as eclipsing the sufferings he endured.  
39. When dealing with the matter of his sufferings, Paul also recognized that his apostolic sufferings provided very real eternal benefits.  IICor. 4:8-17; Matt. 5:10-12

40. Some interpreters have stated that the final part of verse 13 is somewhat enigmatic, so they opt for a meaning of something like honor, prestige, or benefit as the definition of the noun do,xa (doxa--glory).
41. The first four times Paul uses it in Ephesians, it is in reference to God’s glory (Eph. 1:6,12,14,17); however, prior to this usage, the last previous usage focused on the glory of the inheritance.   Eph. 1:18

42. Based on this, many interpreters limit the idea of glory to the future matter of resurrection glory and the inheritance.
43. While the consummation of God’s plan for believers will certainly be characterized by great glory, Paul uses the present tense of the verb eivmi, (eimi--be, is) to indicate that his sufferings are presently a matter of glory for the Ephesians.
44. One very clear evidence of this is the revelation that Paul provides in this very epistle, which might never have been written had he not been imprisoned.

45. When the Ephesians believed Paul’s gospel message, they were entered into union with Christ and began to share in the glory of God’s plan; as they continued to be instructed in the mysteries of the faith, God’s glory would be manifested in their lives.  Col. 1:11,24-27
46. Obviously, this glory reaches its complete expression at the point the believer is glorified with Christ; this eternal glory is the ultimate purpose for Paul’s ministry to the Gentiles.  IITim. 2:10
47. However, as evidenced by the life of Christ, His apostles, and adjusted believers, there is no glory apart from the matter of suffering.  IPet. 5:10

Doctrine of Suffering
3:14 For this reason I bow my knees before the Father,  {ou-toj (apdgn-s) near demonstrative, this--prep. ca,rin accus. form of ca,rij takes the genitive and has the sense of a favor or kindness done for another, for his sake, for this reason or purpose--ka,mptw (vipa--1s) 4X, lit. to bend or flex--to. go,nu  (n-an-p) the knees, an idiom for prayer--evgw, (npg-1s) my, possessive genitive--pro,j (pa) to, toward--o` path,r (n-am-s) the Father}
3:15 from whom every family in heaven and on earth derives its name,  {evk (pg) from--o[j (aprgm-s)  ablative or source or origin--pa/j (a--nf-s) every--patria, (n-nf-s) 3X, those linked by descent from a common ancestor, a family--evn (pd) in--ouvrano,j (n-dm-p) the heavens, sphere--kai, (cc) connective--evpi, (pg) on, upon--gh/ (n-gf-s) earth--ovnoma,zw (vipp--3s) 10X, to give a name, to call or designate; are being named}
Exposition vs. 14-15
1. With this verse, Paul begins a new section that contains another prayer for the Ephesians (Eph. 3:14-19) and closes with a doxology.  Eph. 3:20-21

2. The content of Paul’s prayer is divided into three parts, the first of which is introduced by the conjunction i[na (hina--so that, in order that).  Eph. 3:16
3. Verse 14 begins with the identical phrase Tou,tou ca,rin (Touto charin--for this reason, on this account), which signals Paul’s return to the thought he began in verse 1.
4. The particular consideration Paul has in view is found back in chapter 2; it involves the reconciling work of Christ that has brought about the unity of Jews and Gentiles into a new humanity in the Church.
5. Paul continues with the declaration that he bent his knees to the Father, which is an indication that he is once again offering intercessory prayer for the Ephesians.
6. He uses the posture of prayer by metonymy for the action of praying; metonymy is a figure of speech in which a thing or concept is referred to by something closely associated with that thing or concept.
7. In the Jewish and early Christian communities, the more common posture for prayer was one in which the supplicant stood upright (IKings 8:22; Mk. 11:25; Lk. 18:11); Jesus was likely standing at certain times when He offered prayer.  Mk. 6:41; Jn. 6:11
8. However, kneeling to pray was not uncommon since it reflected an attitude of humility and submission before the Almighty God.  IKings 8:54; Ezra 9:5; Dan. 6:10; Lk. 22:41
9. Some have suggested that Paul may be referencing the words found in Isaiah, where bowing the knee is a sign of universal submission to God.  Isa. 45:23
10. While Paul uses this same language in other places in the New Testament to deal with the matter of overt homage to God (Rom. 14:11; Phil. 2:10), this usage of the verb ka,mptw (kampto--bend, bow) should be understood as a reference to his prayer life.
11. Although some have instantly concluded that Paul has suddenly halted the composition of this letter in order to engage in prayer, that is not only unlikely, it reads far too much into the text.

12. First, Paul was no doubt dictating this letter (very possibly to Luke) and it is unlikely that he would suddenly stop in the middle of that process and begin to pray.

13. Rather, one should understand this to mean that when Paul prayed, he sometimes assumed a humble posture before the Lord while making intercession for the Ephesians.  Eph. 1:16
14. In accordance with the protocol Jesus provided for prayer, Paul addresses his prayer to God the Father.  Matt. 6:9
15. While this may seem commonplace some 2000 years into the Church Age, research has shown that there is almost no evidence of anyone in the Old Testament (or most extant Jewish literature) addressing God directly in prayer in the first person as his Father.

16. That is not to say that believers did not recognized the concept of God’s fatherhood; it is to say that there is no significant evidence that they focused on their relationship with God in such intimate terms.  Deut. 32:6; Isa. 63:16, 64:8
17. The concept of God’s fatherhood has sparked some significant false doctrine; one of the most dangerous of which is the false doctrine that God is everyone’s father in the sense that all people have a familial relationship with Him.
a. The first person of the Godhead is revealed as the Father; in that limited sense, His fatherhood extends to the other two members of the Godhead.  Matt. 11:27, 28:19
b. He is the unique Father of the humanity of Messiah, the Lord Jesus Christ.  Matt. 3:17; Eph. 1:3

c. In that regard, there are some Old Testament prophecies that use the concept of God’s fatherhood and apply it to Messiah.  Ps. 89:26-27

d. He is the Father of the nation of Israel.  Jer. 31:9; Hosea 11:1
e. He is certainly the Father of all believers (via the new birth) as many New Testament passages indicate.  Matt. 6:9; Rom. 1:7; ICor. 1:3, et al.

18. Although humanity is viewed as being the offspring of God (the Creator of all things), the Bible does not use the term Father to describe the relationship that results from the creation of angels (Matt. 18:10; Heb. 1:5) or human beings.  Acts 17:24-29
19. Therefore, when people speak of the family of man and conclude that all humanity has a spiritual relationship with God, they are advocating something that is quite foreign to the Bible.
20. On the other hand, when one believes, he is provided a real spiritual relationship with the Father; believers are adopted into God’s family through Jesus Christ (Rom. 8:15-16), which results on an intimate relationship that allows them total access to the Father’s grace.  Heb. 4:16, 7:25, 10:19-21
21. Paul goes on to describe God in terms that have left interpreters struggling to understand what he means when he describes the Father in terms of His relationship to families.
22. Most interpreters have noticed the word play between the noun path,r (pater--Father) and the noun patria, (patria--family), but Paul can hardly be engaging in simple wordplay.
23. However, many do not even attempt to provide an interpretation and not a few simply see the statement as a rhetorical flourish that is more concerned with style than with content.
24. There are several issues in this verse that have left interpreters divided; the first of which is the phrase pa/sa patria. (pasa patria--all, each, every family).
a. Although some desire to translate this phrase as the whole family, the adjective o[loj (holos--whole) is not used.

b. When that adjective pa/j (pas--all, each, every) is used in the singular with an anarthrous substantive the correct translation is every.
c. Thus, most translations (not the NIV) correctly translate this phrase as every family.
25. The second issue relates to the actual meaning of the noun patria, (patria--family), which is only used three times in the New Testament.

a. Some attempt to translate the term as fatherhood, which is designed to indicate that God is the source of the concept of fatherhood, which is certainly true.

b. While God is the source of fatherhood, the noun patria, (patria--family) is never used in the abstract sense of fatherhood.
c. The noun refers to those descendants that come from a single male parent; it is used extensively in the Septuagint in this very way.  Ex. 6:15,17
d. What can safely be said is that God the Father is viewed as the source or origin of every family; He is the sovereign creator of all life.  Lk. 3:38
26. The third issue deals with the prepositional phrase in heaven, which has once again divided interpreters.

a. Caird and others restrict those in heaven to those that have been redeemed; thus, the family in heaven refers only to believers that have already died.

b. Most interpreters believe that the context (as well as the overall content of Ephesians) demands that those in heaven be restricted to angelic beings, who may apparently be grouped in some ways into families or classes of angels.  Eph. 3:10
c. The Bible certainly references several different classes of angels that include the archangels, seraphs, cherubs, watchers, and perhaps others.  
d. One should certainly not read the idea of procreation (begetting a family) into the realm of angels since they were all created as celibate males.  Mk. 12:25
e. The apocryphal book of Enoch makes reference to divisions among angels, but does not divide them according to the types of angels but by size of the group they lead.  I Enoch 69:3  And these are the chiefs of their angels and their names, and their chief ones over hundreds and over fifties and over tens.
f. The Talmud makes reference to God’s family in heaven (the angels) and God’s family on earth (primarily Israel, but extended to include Gentiles).
  

g. In this context, the emphasis is that whatever organization may exist within the angelic realm has its source in the One who created the angels.

h. Some among those who take the heavenly families to be angelic classes limit the reference to the elect angels; however, it should be recognized that all angelic forces owe their existence to the God who created them. 
27. The next prepositional phrase evpi. gh/j (epi ges--upon earth) is almost certainly to be limited to human beings who, like the angels, all owe their existence to the Creator.
28. Similarly, one should not make any distinction between unbelieving families and believing families since all owe their origin and existence to God, who created all things.

29. The verse concludes with the verb ovnoma,zw (onomazo--to name, to designate), which should be understood to reflect the reality of God’s sovereignty and power.
30. Paul has used this verb previously in Ephesians and it was used to communicate the idea of existence, both angelic and human existence.  Eph. 1:21

31. For God to name or designate something means that He has brought it into existence; this is seen in several places in the Old Testament, which link the concepts of naming and creation.  Ps. 147:4; Eccles. 6:10; Isa. 40:26

32. Paul had previously declared God to be one who created all things (Eph. 3:9), which focused on both animate and inanimate creation; here, the emphasis is on His personal and moral creations, who owe their existence and importance to the Creator.
33. While some have wondered why Paul writes in this way, it certainly emphasizes the matter of God’s sovereign control over all creation.

34. Since all angelic creation is subject to Him (most specifically the hostile demonic forces), none can effectively overrule or thwart God’s plan for His family.

35. Similarly, God exercises His sovereign creative control over all earthly families that might similarly seek to act against the objects of His grace.

3:16 that He would grant you, according to the riches of His glory, to be strengthened with power through His Spirit in the inner man,  {i[na (cc) that, in order that--di,dwmi (vsaa--3s) He might give-- su, (npd-2p) indirect object--kata, (pa) according to the standard--to. plou/toj (n-an-s) the wealth, abundance, riches--h` do,xa (n-gf-s) genitive of content--auvto,j (npgm3s) possessive, His glory--du,namij (n-df-s) instrumental of means, with power--krataio,w (vnap) 4X, to make strong, to be strengthened; direct object of the verb give--dia, (pg) through--to. pneu/ma (n-gn-s) intermediate agent--auvto,j (npgm3s) genitive of relationship--eivj (pa) into--o` a;nqrwpoj (n-am-s) the man; denotes the target or place of strengthening--e;sw (ab) inside, inner; functions as an adjective}

Exposition vs. 16
1. Verse 16 begins with the conjunction i[na (hina--so that, in order that), which is coupled with the subjunctive of the verb di,dwmi (didomi--give, grant) to form a purpose clause.  
2. However, when one finds this conjunction used in connection with verbs of asking, commanding, exhorting, or praying, this construction is also used to provide the content of the request.  Matt. 24:20; ICor. 14:13; Phil. 1:9
3. Hoehner has acknowledged that when verbs regarding prayer or asking are used it is difficult to always make a distinction between purpose and content.
4. Although there is not a specific verb for prayer here, it is evident in verse 14 that Paul uses the posture of prayer by metonymy for the action of praying.

5. The verb di,dwmi (didomi--give) means to give something to someone as an expression of generosity, to bestow or grant something to another.
6. The verb is qualified by an infinitive, which functions as the direct object of the verb di,dwmi (didomi--give).
7. The verb that is used is krataio,w (krataioo--make strong, strengthen), which is only used four times in the New Testament and only in the passive voice.
8. God is the unnamed but ultimate agent who is to provide strengthening to the Ephesians, who are referenced by the indirect object (to you all) of the verb grant.
9. However, before Paul actually expresses what he wants for the Ephesians, he uses a prepositional phrase to denote the standard by which he expects God to provide for his audience.
10. Paul did not ask that God give from His abundance, but according to the standard of His abundant glory.

a. The noun plou/toj (ploutos--“riches”) is used of the wealth or abundance of something and is followed by the genitive of the thing that is abundant; it denotes not only the amount of something, but also suggests the value of it as seen in the translation riches.
b. The glory of God refers to the sum total of His attributes, which focuses on the totality of His person; this includes His divine nature, His qualities, His character, His abilities, and His reputation.

c. The overt glory of God cannot be viewed by mortals because of the nature of its splendor, but has been expressed in terms of light, fire, smoke, etc. so that men have some sense of the overwhelming magnificence that is God.  Ex. 33:20; ITim. 6:16; Rev. 15:8

11. In chapter 1, Paul prayed that those in Ephesus would come to recognize and understand the incomparable of power of God that operates on behalf of believers.  Eph. 1:18-19

12. At this point, Paul makes his request that they might experience that divine power in a very personal and direct way.
13. Paul continues his request by using a noun and a verb that both have to do with the concepts of power.

14. The first noun is du,namij (dunamis--power, ability, capability), which refers to power in the sense of ability or capability.
15. The form should be classified as an instrumental of means, which indicates that the strengthening is accomplished by the giving of God’s power to the believer.
16. The infinitive that follows comes from the verb krataio,w (krataioo--make strong, strengthen) and is the object of the verb di,dwmi (didomi--give, grant).
17. There can be little doubt that Paul has the omnipotence of God in mind since he has previously referenced His power in chapter 1.
18. In that context, he referred to the incomparable magnitude of God’s power, which is best seen and understood in the bodily resurrection of Jesus Christ from the dead.  Eph. 1:19-20

19. Paul has also acknowledged that the dynamic power of God was the means by which he had been placed into his ministry as an apostle.  Eph. 3:7

20. His prayer is that God would grant that same dynamic and effective power to the believers in Ephesus and, by extension, to all believers.

21. The intermediate agent is to be the Holy Spirit, who had been promised by Christ (Eph. 1:13), and who had been given to believers as a pledge of God’s intention to provide an eternal inheritance.  Eph. 1:14
22. The Holy Spirit, who is the agent who provides revelation, knowledge, wisdom, and insight into God’s plan (Eph. 3:5), is now seen to be the mediator and dispenser of God’s power to the believer.

23. The power in view is not physical in nature, such as it was in the life of Samson (Judges 15:14); this is made explicit by the final prepositional phrase at the end of verse 16.
24. The emphasis on the Holy Spirit as the agent for dispensing God’s power stands in rather stark contrast to the religious climate of Asia Minor.

25. In the Greco-Roman world, power was often seen as an impersonal force (like electricity) that could be manipulated, harnessed, or controlled. 

26. However, believers become the recipients of and have access to the power of God simply by virtue of their relationship with Jesus Christ.
27. The directional preposition eivj (eis--into, “in”) is used to denote the destination of God’s power; in this context, it has a similar force to the locative of place or sphere, which denotes where the strengthening is to take place.
28. The phrase e;sw a;nqrwpon (eso anthropon--inner man) was first introduced by Paul in the book of Romans.  Rom. 7:22
29. In that passage, one encounters the aspect of Pauline theology (specifically his anthropology) that clearly makes a distinction between the inner man and the outer man.
30. There is no doubt that the outer man refers to the human body, which is contaminated with the old sin nature and the death gene.  IICor. 4:16
31. While Paul never actually defines the inner man, it is evident that he is not simply referring to the distinction between the soul and body (the seen and the unseen) since he only uses this phrase in reference to believers.  
32. This would suggest that Paul is referring to the regenerated human spirit, which was born again/regenerated at the point of salvation.  Jn. 3:3; Tit. 3:5
33. However, the believer should recognize that the old sin nature is incorrigible and remains in constant conflict with the new immaterial spiritual nature.  Rom. 7:23-24 
34. Beginning with the new birth, the inner man is supposed to grow in grace and knowledge with a view to ultimately being conformed to the image of the one who created the new man in the first place.  Col. 3:10; Eph. 3:17
35. While the cosmos provides a steady stream of information (some good, some bad, and some likely neutral) regarding the outer, physical body and how to care for it, they know nothing of the inner dynamic of the Holy Spirit, the human spirit, and spiritual growth.

36. It is evident that one can strengthen the outer man by practicing the habits that are necessary to bodily health and well-being, which really begins with  the spiritual  life (IIIJn. 1:2), but includes such other things as proper diet, exercise, proper rest, and controlling stress.

37. In a similar fashion, one can promote spiritual growth and health by consistently and persistently engaging in particular habits such as prayer (praying for strength and wisdom), study (the intake of sound doctrine), and application (the necessary exercise of faith).  
38. Again, Paul does not define or describe how the inner man is to be strengthened, which begs the question as to whether or not this strengthening comes simply because Paul (or any believer) requests it or if there is more involved.

39. Obviously, the Father and the Holy Spirit are omnipotent and are capable of providing spiritual strength to believers as a function of their sovereign will.  IIThess. 3:3; IPet. 5:10
40. However, a careful consideration of the New Testament reveals that the actual dynamic of spiritual strength and growth comes from the powerful working of the Word of God in the inner life of the adjusted believer.  Jn. 8:31-32, 14:23, 17:17; IThess. 2:13; Eph. 5:25-26
41. The primary key to spiritual growth and the method by which the Holy Spirit strengthens the human spirit is the dynamic power of God’s word in the innermost being of the believer.  Col. 1:28, 3:16; IJn. 2:14
42. Therefore, if one is to receive the internal strengthening from the Holy Spirit, he must consistently partake of the Word of God, which is the spiritual food that is necessary if one is to gain and maintain spiritual strength.  Matt. 4:4; ITim. 4:6
43. During the dispensation of the Church Age, the Holy Spirit has appointed the pastor-teacher as the primary agent through whom the necessary doctrinal teaching is to be provided.  Acts 20:28; Eph. 4:11-15

44. It falls to him as God’s steward to implant the Word of God within believers (James 1:21), which is the method God has chosen to build up and strengthen the inner man to fight the good fight of faith (ITim. 6:12), to grow to maturity (Lk. 8:15), and to obtain eternal glory.  Col. 1:27
Doctrine of the Importance of Doctrine
3:17 He would grant Christ to dwell in your hearts through faith; you, who are rooted and grounded in love,  {katoike,w (vnaa) object of verb give from verse 16, parallel with previous infinitive--o` Cristo,j (n-am-s) the Christ, Messiah; accusative of general reference--dia, (pg) through, intermediate agency--h` pi,stij (n-gf-s) the faith--evn (pd) locative of sphere--h` kardi,a (n-df-p) the hearts--su, (npg-2p) of you all; possessive genitive--evn (pd) in the sphere--avga,ph (n-df-s) love--r`izo,w (vprpnm2p) 2X, lit. to take root; passively, to be rooted--kai, (cc) connective--qemelio,w (vprpnm2p) 5X, lit. to provide a base for a structure, to lay a foundation}
Exposition vs. 17

1. Verse 17 continues the thought of Paul’s prayer request, using another aorist infinitive, which has left interpreters divided as to how this infinitive relates to the larger context.

2. There are at least three ways the infinitive has been understood; the first is that it continues the thought of the verb may grant and is parallel with the first object clause may be strengthened.
3. The second view understands the infinitive as qualifying or explaining the first infinitive (epexegetic), while the third view classifies it as an infinitive of result.
4. The first and third views have the most merit, but the structure of the sentence makes the first view more likely.
5. Nevertheless, it seems evident that the second of the two requests most naturally follows the first and expresses the result Paul desires for the Ephesians.
6. The verb Paul uses is katoike,w (katoikeo--lit. to live or dwell down), which is a strengthened form of oivke,w (oikeo--to live, reside, dwell); this verb has the idea of a settled or permanent dwelling as opposed to a temporary or transient one.
7. Jesus first introduced this subject of the Father and the Son taking up permanent residence within the believer on the night before His crucifixion.  Jn. 14:21-23
a. That context makes it plain that any ongoing personal relationship between God and the believer is contingent upon the recognition of, possession of, and execution of God’s commands.

b. During that discussion, Jesus also made it plain that the revelation of, understanding of, and possession of His words was contingent upon the intermediate ministry of the Holy Spirit.  Jn. 14:25-26

8. Paul goes on to indicate that the indwelling of Christ depends on the intermediate agency of faith; while there is no explicit object provided, the reality is that it is faith in the Word of God that will result in the indwelling of Christ.  Rom. 10:17

9. Jesus had previously taught that if one was to become an actual disciple of Christ, it involved an ongoing commitment of His word.  Jn. 8:31-32 
10. Therefore, the believer will not experience God’s strength or power in the inner man or the indwelling of Christ apart from a real faith in His word.  Heb. 4:2

11. The location of the indwelling of Christ is seen in the prepositional phrase in your hearts, which is normally to be understood in the sense of who one is at any given time.
12. In this particular context, it does not seem that Paul makes a real significant distinction between the inner man in verse 16 and the heart in verse 17.

13. What can be said is that the human spirit (the new or inner man), which is being built up through faith in God’s word, can influence the real you just as the old sin nature (the old man) can.
14. The point here is that Christ is to be permanently at home in the innermost being of the believer; He is to be at the center of the life, influencing the attitudes and conduct of the believer from within.
15. Some have questioned whether or not Paul would actually pray for the indwelling of Christ, but many of those interpreters make no distinction between the indwelling ministry of the Holy Spirit and the indwelling of Christ.

16. The Holy Spirit took up permanent residence within the believer at the point of salvation; that indwelling is not progressive since it is complete at the point of salvation.  Rom. 8:9,11; IITim. 1:14
17. However, the indwelling of Christ is progressive; it begins with the matter of the new birth, continues with spiritual growth through faith in the truth, and culminates in the character of the Christ being formed within the adjusted believer.  Eph. 4:11-15

18. In that regard, the Scripture uses the physical concepts of birth, growth through infancy, childhood, adolescence, and adulthood to parallel the spiritual reality of spiritual growth, maturing in Christ, and the actual formation of the Christ within. 
a. The new birth/regeneration.  Jn. 1:12-13, 3:3,5; IPet. 1:23

b. Infancy/childhood.  ICor. 3:1; IJn. 2:12

c. Adolescence.  IJn. 2:13-14

d. Maturity.  Mk. 4:28; ICor. 2:6; Eph. 4:13; Heb. 5:14-6:1; IJn. 2:13-14

19. The final purpose of all this is so the Christ would be formed within the believer and would increasingly manifest His life, His will, power, wisdom, and truth through the mortal body of the believer He indwells.  
20. Therefore, it makes perfect sense that Paul would pray for the ongoing spiritual growth of those in Ephesus, which is designed to result in the closest and most intimate of personal relationships with the Messiah.

21. Several interpreters have noticed that this passage, as do several others in this letter, manifest an obvious Trinitarian emphasis.  Eph. 1:3-14, 2:18,22, 4:4-6
22. All three members of the Godhead are involved in the salvation and spiritual growth of believers; in this passage, Paul prays to the Father that the Spirit would provide strength and that the indwelling of Christ would become a reality for those in Ephesus.
23. What follows next in the text is a prepositional phrase that is followed by two perfect participles; the text may be considered a little ambiguous and the manner in which this is to be understood is still greatly debated.
24. Some interpreters see the prepositional phrase in love as modifying the previous thought about Christ dwelling in the heart while others believe it modifies the participles rooted and grounded that follow.

25. There is little doubt that the prepositional phrase evn avga,ph (en agape--in love) must modify the participles since they would not be very well-defined otherwise.
26. Since that is the case, the prepositional phrase is placed before the participles for the purpose of emphasizing the importance of love in terms of the matter of spiritual growth and spiritual stability.
27. The question as to whose love is in view has also divided interpreters since there is no qualifying genitive to make the matter explicit.
28. Therefore, some take this to refer to believers’ love for one another, some take it to refer to the believer’s love for God, and some understand it to refer to God’s love for believers.
29. Since the two metaphorical participles that follow stress the foundational nature of love, it seems best to understand this as God’s love for the believer, which is the basis for salvation and all that comes after it (including the believer’s love for God and his love for other believers).  Jn. 3:16; Rom. 5:5, 8:39; Eph. 2:4
30. The two participles are clearly unusual since they are nominatives (referring to the Ephesians) and do not clearly relate grammatically to the main verb (He may grant…)

31. Based on this, there have been at least five potential ways in which one may understand these participles in this context.

a. The first is to classify them as imperatives, which have the force of a command--be rooted and grounded in love!
b. The second view takes them as a continuation of the prayer request, which makes them the object of the verb may grant from the previous verse.

c. The third group classifies them as participles of result; this would be the contemplated result of the two previous infinitives.

d. Another option includes treating the participles as finite verbs, which would be translated as an indicative statement--you are rooted and grounded in love.

e. The final option links these participles with what follows in the i[na (hina--so that) purpose clause that begins verse 18; however, this view treats the participles as if they followed the conjunction i[na (hina--so that).
32. Almost all interpreters (no matter which option they choose) acknowledge that there are distinct problems with each view and that the construction is so irregular as to defy normal Greek convention.
a. The first option is very unlikely because of the context; it would be very strange for Paul to be making intercession for the Ephesians and then to start issuing commands to those for whom he is praying.
b. The second view is also unlikely since if the participles were the objects of a verb, they would be in the accusative case and not the nominative.  Eph. 1:17-18
c. Wallace argues strongly against the third view by pointing out that the result participle will be found in the present tense, which these perfect participles are not; he goes on to state that the result participle will most often follow the main verb.

d. Although there are several notable interpreters who prefer the final option (it does translate better in English), Thielman notes that it is highly unusual Greek
 and Arnold dogmatically asserts that there is no place in the New Testament or the Septuagint where a similar construction is found.

e. This leaves the fourth option, which sees this phrase as an independent parenthetical exclamation or explanation, similar to the one found in chapter 2.  Eph. 2:5

33. The question arises as to why Paul would interject this comment, but it seems evident that he does so to remove any idea that his prayer request suggested that the Ephesians were not presently functioning as they should be.

34. The use of the two perfect participles indicates that the Ephesian audience had been rooted and grounded in love and were presently still rooted and grounded in love.
35. The two participles form a mixed metaphor; the first is an agricultural one while the second is an architectural one.

36. Although it is obvious that trees and buildings do not grow in the same way, they both need a proper foundation or environment in order to flourish and become what they are supposed to be.
37. The net result of these two participles is an emphasis on love as the primary and ongoing characteristic among those growing in Christ.  Jn. 15:9-10,12-13,17
38. Love provides the soil in which the believer grows and love provides the basis for a firm spiritual foundation, both of which are necessary for continued spiritual growth and success.
39. Paul goes so far as to say that if the proper motivation of love is not present, nothing the believer does really matters in the final analysis (ICor. 13:1-3); thus, believers are commanded to pursue love and make it a priority.  ICor. 14:1; Eph. 4:2,15, 5:2; Phil. 1:9, 2:2; Col. 2:2
Doctrine of Love
3:18 may be able to comprehend with all the saints what is the breadth and length and height and depth,  {i[na (cs) introduces purpose clause--evxiscu,w (vsaa--2p) 1X, to be strong enough, to be fully capable--katalamba,nw (vnam) 15X, lit. to receive down; when used of information, to process it, to understand or grasp it; complementary infinitive--su,n (pd) along with--pa/j (a--dm-p) all--o` a[gioj (ap-dm-p) the holy ones, the saints--ti,j (aptnn-s) interrogative, what? object of previous infinitive--o` pla,toj (n-nn-s) 3X, extent from one side to another, breadth, width; note single article governs all four terms--kai, (cc) connective--mh/koj (n-nn-s) 3X, used of distance, length--kai, (cc) connective--u[yoj (n-nn-s) 6X, the extent upward, height--kai, (cc) connective--ba,qoj (n-nn-s) 8X, the distance down, depth}
3:19 and to know the love of Christ which surpasses knowledge, that you may be filled up to all the fullness of God.  {te, (cc) and--ginw,skw (vnaa) to know; complementary infinitive--h` avga,ph       (n-af-s) the love--o` Cristo,j (n-gm-s) the Christ, Messiah; subjective genitive--u`perba,llw (vppaaf-s) attributive participle; modifies love--h` gnw/sij (n-gf-s) the knowledge; comparative ablative--i[na (cs) purpose clause--plhro,w (vsap--2p) be filled--eivj (pa) introduces the direction or goal--pa/j (a--an-s) all of--to. Plh,rwma (n-an-s) 17X, that which fills something up or that which is full of something, fullness--o` qeo,j (n-gm-s) ablative of source; objective, that which fills God; apposition, the fullness that is God Himself}
Exposition vs. 18-19
1. At this point in the text (the beginning of verse 18), interpreters are somewhat divided over how one is to understand the clause that begins with the conjunction i[na (hina--that, so that).
2. Some believe that this clause, as well as the one at the end of verse 19, is to be connected with the first i[na (hina) clause that was found at the beginning of verse 16.
3. All three have the form of a purpose clause, but the first clause differs from the next two in a couple of ways that makes it more likely that these final two clauses should be treated as purpose clauses, rather than continuing to specify the content of Paul’s request as the first i[na (hina) clause did.
a. The first difference is the person of the verb; the first hina clause at the beginning of verse 16 has God as the subject, while the next two in verses 18-19 have the Ephesians as the subjects.

b. The second reason is offered by Thielman and has to do with the fact that this text was originally dictated in order to be read aloud.

c. Thus, it does not seem likely that Paul would place the kind of mental demand on his hearers necessary for them, simply by listening to the text, to coordinate these two distantly separated uses of i[na (hina) from the first use.
d. In fact, all these may be understood as purpose clauses, expressing the purposes for which Paul prays for the Ephesians, without emphasizing content.
4. Therefore, this clause is designed to express the purpose for why Paul prays for the Ephesians to be strengthened in the inner man; his purpose (and God’s) is so that Christ may ultimately make His residence within their hearts.

5. The subjunctive verb evxiscu,w (exischuo--be able) is used only in verse 18 and is not found in the Septuagint.
6. The root verb ivscu,w (ischuo--to have power, to be strong) is used frequently, but Paul has demonstrated a tendency to coin new terms by means of prefixed prepositions.
7. The strengthened form means to be strong enough, to be able, or to be fully capable of doing something; although it is active in form, it should be clear that God provides the strength.  Eph. 3:16
8. The verb is followed by a complementary infinitive of the verb katalamba,nw (katalambano--lit. to take or receive down; “comprehend”), which is generally used with the sense of seizing or taking hold of something in a forceful way.  Mk. 9:18
a. It comes to have the sense of taking hold of something in order to make it one’s own.  ICor. 9:24 “win”; Phil. 3:12 twice in a wordplay
b. When it is used of information, it has the sense of processing the information in such a way as to fully grasp and understand it.  Jn. 1:5 “comprehend”; Acts 4:13 “understand”
9. Paul is praying for the Ephesians to be granted the necessary strength to appropriate something for themselves, but the object of their understanding is not made explicit in verse 18.
10. Whatever is in view must be something that is available to all believers since Paul once again uses the language of association to connect the objects of his prayers, the Ephesian believers, with everyone else in God’s household.
11. In that regard, individual believers cannot grow spiritually as they should if they are isolated from other believers, other parts of the body of Christ.
12. On the other hand, the inclusive nature of this phrase indicates that real spiritual growth does not take place only in association with particular believers, who may be preferred by virtue of personality, intellectual abilities, economic status, or other variables.

13. Rather, this emphasizes the communal nature of the Church, every member of which is able to share in the blessings of God with all other members.

14. The very purpose here is that all believers share equally in their comprehension of the breadth and length and height and depth.
15. The fact that all four terms are governed by a single definite article indicates that Paul conceives of these four terms as dealing with a single concept.
16. Because Paul does not offer a discreet object for the four terms that express direction or measurement, the suggestions from interpreters have been many and varied.

17. Some of the suggestions as to how these terms are to be understood border on the ludicrous while others are much more plausible and realistic.

18. Some of the strange choices include the four arms of the cross, which are mystically thought to embrace the world, the New Jerusalem because it may be a cube, and the metaphorical temple of the body of Christ.
19. Some of the more realistic views come from the immediate context in Ephesians (always a wise place to begin) include the totality of the mystery (Eph. 3:3-4,9), the manifold wisdom of God (Eph. 3:10), the power of God (Eph. 1:19, 3:16,20), and the love of God or Christ.  Eph. 2:4, 3:17

20. While these four suggestions are more realistic and each has some merit, the question still remains as to what Paul has in view.

a. The first view should probably be rejected since there is no other passage that uses these types of dimensional terms to deal with the concept of the mystery.
b. Additionally, sometimes Paul speaks of the mystery as having already been revealed, as being already understood by him and others.  Eph. 1:9, 3:3-4; Col. 1:26

c. In fact, the very content of chapters 2 and 3 provide the understanding of the mystery of the Jews and Gentiles being united in the Church.

d. While the wisdom of God is spoken of in directional terms in the book of Job, it is mentioned sparingly in Ephesians and nothing in the prayer really suggests that God’s wisdom is in view.  Job 11:6-9

e. Again, while context does not appear to favor either of these views, it is not as though they are completely foreign or lack some merit.
21. This leaves the two options regarding the vastness of God’s power or the vastness of Christ’s love; the majority of interpreters tend to narrow this down to these two choices, but are about equally divided.
22. It should be noted that both interpretations have elements that work in their favor and sometimes both sides use the same evidence to bolster their interpretation.
23. One thing is evident since Paul did not provide any discreet object for the four terms it certainly suggests that he knew the Ephesians would understand this expression.
24. As mentioned in chapter 1, Arnold notes that the Greek magic papyri (PGM) date from the first century BC to about the third century AD, meaning that they were already part of the pagan culture at the time Paul wrote to the Ephesians.

a. The reality is that in the ancient world the only text that uses these four terms in the same place is found twice within these writings.  PGM 4:965-990
b. In that context, the supplicant requests that his god provide revelation, understanding, and insight, which is to be coupled with the matter of power or strength.

25. This connection would suggest that the four directional terms are used to express the tremendous magnitude of God’s power, which fits very well with the content of Ephesians and Paul’s other writings.  IICor. 4:7
a. This understanding would certainly fit well with Paul’s previous prayer, in which Paul prayed for God to grant to the Ephesians an understanding of the incomparable magnitude of His power.  Eph. 1:19-20

b. This understanding also has the added benefit of providing a very clear parallel with what Paul had just said in verses 16-17, which first emphasized the matter of spiritual power and then balanced that with a reference to love.

c. The final two verses of this chapter form a doxology that focuses on the power of God; the use of these four terms may certainly be understood as a way a way of expressing the extent of God’s power as opposed to the limited way believers may perceive it.

d. Another passage that may bear on this is found in Romans, which uses the terms height and depth in a context dealing with power or powers that apparently have the ability to separate a believer from the love of Christ.  Rom. 8:38-39
e. It is interesting to note that in Roman these two terms also follow the references to angels, principalities and powers.

f. Lastly, the concluding purpose clause in verse 19 (so you may be filled with all the fullness of God) would then limit the fullness to the matter of His love only.

g. It makes better sense to recognize that the fullness of God deals with more than simply His love; it involves all God is, which includes His nature, His wisdom, His power, His love, His veracity, and more.
26. Verse 19 begins with the conjunction te, (te--and), which varies from the normal connective conjunction kai, (kai--and); kai, (kai) introduces something new as an addition whereas te, (te) denotes an inner connection with what precedes.
27. Based on this rather rare usage by Pauline standards, some interpreters state these the two infinitives are dealing with identical objects.
28. However, Luke is the only New Testament author (probably the amanuensis here) to use any two infinitives connected by this conjunction; in every case it is evident that while there is a connection between the two infinitives, they are not dealing with identical matters.  Lk. 12:45; Acts 15:5, 23:10
29. It is intriguing to note that Paul prefers the verb ginw,skw (ginosko--learn, know) and does not use the more comprehensive verb oi=da (oida--to have knowledge, to know); rather, he uses a verb that means to arrive at a knowledge of something, to learn, to figure out, or to comprehend.
30. This suggests that there is not a point at which the believer will have a full and complete knowledge of Christ’s love in this life; rather, he must continue to advance in his recognition and comprehension of that love.
31. The infinitive of the verb ginw,skw (ginosko--recognize, know) that begins verse 19 is parallel with the previous infinitive of katalamba,nw (katalambano--to apprehend, to attain, to comprehend).
32. Like the previous infinitive, it is to be understood as a complementary infinitive, which completes the thought of the verb evxiscu,w (exischuo--to be strong, capable) that is found at the beginning of verse 18.
33. Many interpreters suggest that the change in verb is simply a rhetorical device Paul uses to set up some paradoxical word play with the noun gnw/sij (gnosis--knowledge) that is used later in verse 19.
34. The second purpose clause focuses clearly on the matter of the love of Christ, which should be classified as a subjective use of the genitive; that means it refers to the love Christ has for the Ephesians (in fact, for all believers).
35. Paul has previously emphasized the love of God (Eph. 2:4), but for Paul the matters of God’s love and Christ’s love are simply two sides of the same coin.  Eph. 3:19, 5:2 cf. Eph. 6:23
36. The nature and magnitude of that love is qualified by a participial phrase that forms a deliberate paradox; how can one know that which is beyond knowledge?

37. Paul uses the attributive participle of the verb u`perba,llw (huperballo--surpassing), which was used literally of casting or throwing something beyond something else; it came to be used metaphorically of something that surpassed, excelled, or exceeded something else.
38. He has used that same term previously and applied it to the power of God (Eph. 1:19), the abundance of His grace (Eph. 2:7), and here he uses it of Christ’s love.
39. God manifested His great love in history by offering His Son as a sacrifice for the sins of mankind, which made the potential for salvation available to all.  Jn. 3:16; Rom. 5:8; IJn. 4:10

40. The love of Jesus Christ should first be understood as the love that He possessed for His Father, which resulted in His obedience in all things.  Jn. 14:31
41. Christ likewise loves the objects of the Father’s love; His love is expressed by the willing sacrifice of His own life on behalf of the objects of love.  Jn. 10:15,17; IJn. 3:16; Rev. 1:5

42. Paul goes on to state that this love Christ has for believers is one that cannot be fully grasped because it surpasses, excels, or transcends human knowledge.

43. In the book of Romans Paul had made some observations that addressed the type of love God and Christ demonstrated at the cross; it is a love that surpasses knowledge and reason since it transcends the accepted values of humanity.  Rom. 5:6-8
44. This emphasis on love that surpasses knowledge should not be construed to mean that Paul is in any way denigrating knowledge since he makes it plain that knowledge is a critical element in the Christian way of life.  Rom. 15:14; ICor. 1:5; Eph. 1:9, 3:3-5, 4:13, 5:17; Phil. 3:8
45. Although some interpreters desire to limit the term gnw/sij (gnosis--knowledge) to a specific type of knowledge, it is not qualified in any way and should be taken in the broadest sense to refer to knowledge of any sort.
46. It is not simply that the unbeliever cannot fully comprehend the love of Christ, even the most astute and advanced believers will find that the subject of Christ’s love is one that will never be fully mastered.
47. The reality is that even the greatest believers will never plumb it depths or grasp the magnitude of it; no matter how much one experiences and understands the love of Christ, there will always be more to comprehend.
48. Paul speaks in a similar way about the peace of God; the peace that God provides for the adjusted believer is also a blessing that transcends the limitations of human experience and thinking.  Phil. 4:6-7
49. Verse 19 concludes with a final purpose clause, which must be considered as the ultimate goal or purpose of Paul’s prayers for the Ephesians.
50. Although there are a couple of textual issues, the consensus among interpreters is that while there are difficulties in interpretation, the text is correct as it stands.
51. In chapter 1, Paul expressed the spiritual reality that Christ fills the Church corporately (His body), which has caused some to suggest an apparent contradiction between that fact and the fact that he now prays for believers will be filled.  Eph. 1:23
52. Many interpreters have referenced the tension between what Paul says is true of believers at the present time and the fact that Paul clearly envisions God’s purpose for believers to be something that is not true presently.

53. The final part of verse 19 is one of those verses that expresses that tension between the “already” and the “not yet”.

54. Chapter 1 deals with the matter of the spiritual realities and blessings that are common to all believers based on the fact that they have made the salvation adjustment and have been entered into union with Christ.

55. However, these realities do not mitigate the fact that believers are expected to recognize their position in Christ and continue to grow in respect to their relationship with Him.

56. That is the purpose of this clause at the end of verse 19; it is designed to convey the reality that there is a process of spiritual growth that he (and God) desires for believers to experience.

57. In this case the verb plhro,w (pleroo--to fill, to make full) should not be understood in a spatial sense of filling something with something else.
58. Rather, here it has the idea of filling, fulfilling a purpose, or bringing something to completion.  IIThess. 1:11; IJn. 1:4; Rev. 3:2
59. The fact that it is passive in form is another example of the divine passive; God is the one who will fill them or bring them to maturity.
60. Obviously, one should recognize that this is not instantaneous; it implies a process that is completed over the course of time.
61. As believers are strengthened inwardly by the Word of God, which is administered and empowered by God's Spirit, and when Christ indwells in their hearts through faith, they will come to recognize the surpassing nature of love of Christ.  
62. As believers continue to take in sound doctrine, being strengthened in the inner man, and as they maintain the priority of love (love for God and for others), which is expressed by their applications of doctrine, spiritual growth will be the natural result.

63. As they continue to grow in grace and knowledge, they will move spiritually toward the goal of being filled up to all the fullness of God.
64. While the New American Standard and many English versions translate the directional preposition eivj (eis--into) by the term with, that obscures the force of what is being said.
65. That preposition does not denote the content with which one is filled; instead, it conveys movement toward a goal.

66. The clearly expressed goal of spiritual growth is for the believer to be filled up to the maximum point of all the fullness of God.
67. Although there have been at least five suggestions for how one is to understand the genitive of God, the best is to understand it as a genitive of content (that which fills God), or a genitive of apposition (God Himself is the fullness, the totality).
68. Many interpreters have recognized that the fullness of God refers to the totality of His perfect person; this includes His glory, His power, His life, His grace, His love and His truth.
69. Most have also recognized that the emphasis here is not on becoming God since no created being can make real progress in matters such as omnipotence, omniscience, omnipresence, or immutability.  
70. Rather, the emphasis is on growing to reflect all that God is in terms of His moral character; it thus involves growth in grace, knowledge, righteousness, justice, love, truth, and all that God wants reflected in His children.  Eph. 5:1
71. There is a parallel statement used later in Ephesians that clearly indicates that this goal will only be accomplished by means of spiritual growth, which is the purpose for which God provided communicators for each local body.  Eph. 4:11-13
72. Although the precise phrase the fullness of Deity is not used of believers, Christ certainly embodies that fullness and mediates that to believers through His word and the supply of His Spirit.  Col 2:9

73. It is evident that Paul does not envision anything less for believers than the fullness of God in their present experience (IICor. 3:18) since he knows that the goal of God’s plan is conformity to the image of Christ.  Rom. 8:29

74. As mentioned previously, the matter of being filled up to all the fullness of God is another example of the doctrinal principle of the “already, but not yet” reality that characterizes the Christian experience.

a. In the epistle to the Colossians (contemporaneous with this letter), Paul informs believers that the plh,rwma (pleroma--fullness, that which fills) of the divine essence was found in bodily form in Christ Jesus.  Col. 2:9
b. He also informs believers that they likewise have been filled up or made complete in Christ (positionally only), which is emphasized by the periphrastic construction that has the force of a perfect tense verb.  Col. 2:10
c. Since Paul is aware of the fact that is the case, how can he desire something for the Ephesians that he knows they already possess in Christ?
d. The reason is found in the distinction between the realities of positional sanctification and experiential sanctification.
e. Paul desires that believers begin to and continue to experience in their lives that same type of the fullness of the divine presence that was evident in the life of Christ.
f. While the believer is complete in Christ, he will continue to allow the Spirit of God to express Himself in more and greater ways in his daily experience.

g. Paul addressed this same idea in the book of Romans, where he indicated that the way to the fullness of life in the Spirit is found by cooperating with Him in the matter of putting to death the deeds of the flesh.  Rom. 8:11-13 

h. In addition, Jesus taught that the only way for the believer to experience the full measure of the divine presence involved growth and consistency in the related matters of learning and applying Bible doctrine.  Jn. 14:21,23

75. Thus, when believers wonder why they struggle, why they do not experience the blessings of God, why they are miserable and unhappy, they should look no further than their own attitude and approach to the matters of the intake and application of doctrine and consistently dealing with the old sin nature.
76. Since the entire process of spiritual growth begins with the assembly of the saints (which believers are commanded not to abandon, forsake, or desert), one cannot be too fastidious with regard to the matter of attendance.  Heb. 10:25
77. When believers begin to rationalize why they do not need as much Bible class as is being offered, they may well begin by only missing class occasionally for non-essential reasons.

78. However, that often begins to lead to further rationalizations with regard to missing class, which has certainly led to believers missing 25%, 50%, or more of their spiritual meals; failure to assemble a significant percentage of the time certainly qualifies as a habit.
79. Please be advised that failure at this critical beginning stage in the GAP system guarantees that prayers like the one Paul offers here will not be fulfilled in any believer’s life.

80. As will become evident, Paul will move from this prayer for spiritual success to deal with the normal expectations for how each believer is to live the Christian way of life if he intends to be successful and actually please the Lord.  Eph. 5:10

81. In conclusion, several interpreters have noticed that the audacity of Paul’s prayer is an example of the bold and confident manner in which the believer can approach God because of his union with and faith in Christ.  Eph. 3:12

3:20 Now to Him who is powerful enough to do far more abundantly beyond all that we ask or think, according to the power that works within us,  {de, (cc) now, used as transition to his doxology--o` (ddms+)  du,namai (vppndm-s) the One being able, capable--u`pe,r (pa) used with accusative to mark degree, over, above, beyond, more than--pa/j (ap-an-p) all things; modifies poiew--poie,w (vnaa) to do; complementary infinitive--u`perekperissou/ (ab) 3X, adjective functions as adverb; beyond all measure, surpassingly, immeasurably; modifies poieo--o[j (-aprgn-p) genitive, but functions as direct object of ask--aivte,w (vipm--1p) to ask, to make a request; indirect middle--h; (cc) disjunctive, or--noe,w (vipa--1p) 14X, to mentally grasp something, to comprehend, to perceive, “think”--kata, (pa) according to--h` du,namij (n-af-s) power, ability, capability--h` evnerge,w (vppmaf-s) to put ones abilities into operation, to work, be operative, work effectively; attributive to dunamis--evn (pd) in--evgw, (npd-1p) us}
3:21 to Him be the glory in the church and in Christ Jesus to all generations forever and ever. Amen.  {auvto,j (npdm3s) to Him--supply optative, imperative, or indicative of eimi--h` do,xa (n-nf-s) the glory, glorificatioin--evn (pd) in; sphere--h` evkklhsi,a (n-df-s) the Church--kai, (cc) connective--evn (pd) in, sphere--Cristo,j VIhsou/j (n-dm-s) Christ, Messiah Jesus--eivj (pa) into, used with a temporal emphasis--pa/j (a--af-p) all--h` genea, (n-af-p) the generations--o` aivw,n (n-gm-s) the age--o` aivw,n (n-gm-p) of the ages; only used here in this form to denote the eternal future--avmh,n (qs) particle that expresses strong agreement or affirmation}
Exposition vs. 20-21

1. These two verses not only form the conclusion to the prayers Paul had been offering for the Ephesians, but also conclude the first half of this epistle.
2. Paul began this letter with a blessing or benediction, which detailed at least part of the spiritual blessings that have been provided for believers in Christ.

3. He now closes this chapter with a prayer that God would work in their lives in such a way that they would come to know Him in all His power, love, and glory; Paul essentially prays that they would become what God has created them to be.

4. These final two verses are a doxology, which is an ascription of praise or glory to God as a way of announcing or recognizing His greatness, His status, prestige, honor, and glory. 

5. Like most, this doxology contains three parts that include the name or description of the one being addressed, the declaration of praise, and the concluding temporal expression, which indicates how long such praise should be offered.
6. Generally, doxologies begin with a reference to God or Christ (in this case God the Father), very often using a pronoun to refer to the one being praised (here, an articular participle), which is almost always in the dative case.
7. As has been mentioned previously, this marks the end of the didactic or doctrinal section, which  provides the basis for the exhortations and commands regarding the Christian way of life that will follow in the last half of the epistle.

8. Paul begins verse 20 with a transitional use of the conjunction de, (de--but, now) as he shifts the focus from the content/purpose of his prayers for the Ephesians to the recipient of those prayers.
9. There is no doubt that the person being addressed is God the Father since Paul explicitly indicates that He was the recipient of Paul’s requests.  Eph. 3:14
10. This is additionally confirmed by what follows in verse 21; the pronoun auvto,j (autos--Him) must be the Father since Jesus is later referenced. 
11. He begins by referring to God in terms of His power, His ability or capability, which has been a significant theme throughout this epistle and is the central theme of this doxology.
a. Although the English translation Him who is able is accurate enough, it may obscure the fact that the verb du,namai (dunamai--to be powerful, able, capable) is a cognate of the noun du,namij (dunamis--power) used later in the verse.

b. The emphasis is that God has sufficient power to be capable of doing what Paul ascribes to Him in verse 20.

c. Those two terms for power are combined with another power term; the verb evnerge,w (energeo--work, putting power into action) means to use one’s abilities or capabilities to accomplish something.

12. Paul has prayed that Ephesians would comprehend the tremendous nature of God’s power (Eph. 1:19), which was manifested in the resurrection of Christ and His session far above the evil powers that resist and oppose God.  Eph. 1:20-21

13. He has informed the audience that the same power of God began to work in them at the point of salvation by providing the audience a spiritual resurrection, ascension, and session with Christ in the heavenlies.  Eph. 2:5-6
14. Paul has also indicated that God’s power is manifested in and through him, in spite of the overt matter of his imprisonment.  Eph. 3:7

15. Paul has just concluded his prayer that the Ephesians would be granted the power to comprehend or take hold of the power of God in the inner man, as well as the ultimate blessing of the indwelling of Christ, which all works toward making the fullness of God part of one’s actual experience.
16. With this description of God as Him who is able, Paul brings all this together to let the Ephesians know the omnipotence of God has been made available to them.

17. Paul expands on the matter of God’s power with an expected complementary infinitive, which specifies what it is that God is capable of doing.

18. In this case, God’s power does not refer to one specific thing He is able to do, but rather to the fact that there is nothing that lies outside of His infinite capabilities.

19. The infinitive of the verb poie,w (poieo--to do) is qualified by the prepositional phrase u`pe.r pa,nta (huper panta--beyond all things), which is used to express a comparison of degree; it has the idea of more than, or over and above all things.
20. That is followed by a rare adjective, a triple compound term that many believe is another that was coined by Paul since it is not found in the Septuagint or in any other Greek literature.
21. The adjective u`perekperissou/ (huperekperissou--“abundantly beyond”) functions as an adverb here and has the idea of that which is beyond all limits, that which is beyond comparison; as such, some render it by the English phrase infinitely more than since it is dealing with the function of the omnipotent power of God.
22. The ablative plural of the relative pronoun follows, which actually functions as the object of the following verb ask; it is in the ablative case because of attraction to the comparative adjective just preceding it.
23. At this point, Paul shifts from the second person plural (you all) to the first person plural (we), which Paul has used to this point to refer to all believers.
24. The use of the two verbs ask and think expresses the fact that God’s power and ability to act on behalf of Church Age believers goes far beyond those things that one might request in prayer.

25. Paul goes even further to encompass those things that believers might even consider mentally without expressing verbally or overtly.
26. In short, God’s power and ability to act on behalf of the believer surpasses everything that might even enter his mind.

27. According to BDAG, the second verb noe,w (noeo--think) means to grasp or comprehend something on the basis of careful thought.
28. In this context, it not only denotes those things that one might perceive or understand, but extends to those things that one might even imagine.
29. The standard by which God operates is according to His power, which has already been described as being of incomparable magnitude.  Eph. 1:19
30. The definite article with the noun du,namij (dunamis--power, ability) should be understood as an anaphoric use; this means that it is used to refer to the previous mention of power in verse 16.
31. In that verse, Paul prayed that God would give them the power to comprehend His power in the future; here, Paul acknowledges that the same power that was operative in Christ is already working within the believer.  Phil. 2:13
32. The verb evnerge,w (energeo--work) means to use one’s abilities or capabilities to accomplish something; however, it does not merely convey the idea of effort, but of working in a way that is effective.
33. While it is occasionally used to refer to operations that are not supernatural, most of the usages of this verb deal with activity that is spiritual and/or supernatural.  Matt. 14:2; Gal. 2:8; Eph. 1:11, 2:2, 3:20; IIThess. 2:7
34. This emphasis on God’s supernatural power is quite appropriate to the practical dualism of first century thought, where so much of the conduct of daily life was explained as the operation of good or evil spirits from outside the human realm. 
35. People believed that all men were subject to these powers and the key to success in life was allying oneself with the good powers and harness their energy in order to combat the evil forces. 
36. In contrast to these types of superstitious beliefs and practices, Paul clearly indicates that the omnipotence of God is already present within the believer, providing him everything he needs in order to be successful in the angelic conflict.

37. God is not presented as one who must be placated or cajoled into using His power on behalf of believers; rather, it is freely available and transcends all other earthly and heavenly powers that might exist.

38. Paul begins verse 21 with the pronoun auvto,j (autos--him), which replaces the introductory subject (Him who is powerful) from verse 20.
39. At this point, the translator must supply some form of the verb eivmi, (eimi--be, is), which has resulted in three views as to what form should be supplied since all three forms are found in other ancient doxologies
40. Some prefer to supply the imperative form (forming a command to give God glory), but others prefer the indicative form (God already has glory).
41. However, the optative form of the verb is the most likely candidate since it is normally the form used to express a wish or prayer.
42. While the thought may be expressed as a wish or prayer, doxologies generally deal with the attributes that are actually part of God’s essence and existence.
43. As such, these are statements of fact even though they may be expressed as godly desires or requests; the speaker desires that these things also be recognized and acknowledged by the audience. 

44. The second element of the doxology (the ascription or declaration of praise) follows; the noun do,xa (doxa--glory) first denotes the matter of having an opinion, either good or bad.

45. It came to refer to a good opinion that is expressed as praise, honor, or glory for the object of glorification.

46. To give God glory is not to add something to His glorious person; rather, it is an acknowledgement of praise for who He is or what He has already done.  Ps. 29:2, 96:6-8
47. The word order is somewhat arresting here since this is the only doxology in the New Testament where the Church and Christ Jesus are united; additionally, one might expect Jesus Christ to be placed first in the word order.
48. However, this is clearly appropriate in view of what Paul has been teaching regarding the incorporation of Jews and Gentiles into the Church, which is the masterpiece of God’s surpassing grace, brought in existence through Jesus Christ.  Eph. 1:22, 2:7

49. It is through the Church that God manifests His power, authority, and His wisdom; this is God’s recent creation (Eph. 2:15) that makes His wisdom known to all creation, especially the evil powers that resist Him.  Eph. 3:10

50. That reality is now being manifested within the individual local churches, each of which is to be a microcosm (lit. a little world), a small form of the universal Church.

51. Although the glory God receives from the local churches is only partial and limited, the ultimate expression will be found when the Church is complete and visibly on display throughout the ages of eternity.

52. The glory God receives in the Church is not to be considered independently of the glory He receives in Christ Jesus since the Church itself is in Christ.  Eph. 1:4; IThess. 2:14
53. The fact that the Church is mentioned first does not mean that somehow Christ is secondary or less important; Paul has already indicated the Christ is the head over all things, including the church.  Eph. 1:22-23, 5:23

54. The emphasis then is on the unity between Christ and His body the Church; God’s eternal plan to restore the universe to a state of perfection is to be accomplished through Christ and His Church.

55. Paul continues his doxology with the temporal element, which is designed to express how long all this glorification is to last.

56. The elaborate phrase Paul uses here is not found elsewhere in the New Testament, but is possibly a conflation (combining two phrases or texts into one) of phrases that are found in the Septuagint or the New Testament.   Ex. 12:14 “into all generations”
57. This is the only time Paul uses the singular aivw,n (aion--age) in this expression; normally he refers to eternity as the ages of the ages.  Gal. 1:5; Phil. 4:20

58. The combined idea seems to be that God should be glorified throughout this present age, which encompasses every generation of history, as well as being glorified throughout the ages of eternity.

59. Paul concludes this section with the strong term of affirmation avmh,n (amen--so be it); the particle is the Greek equivalent of the Hebrew !mea' (amen), which is derived from a verb that conveys the idea of firmness or certainty.

60. The Hebrew verb is used to denote that which is faithful, sure, or dependable, while both the Hebrew and Greek particles are used to denote a strong affirmation of what has been stated.

61. This doxology concludes the first half of the letter and reflects praise for God, which was the very manner in which Paul began this letter.  Eph. 1:3-14
62. God’s salvation, which was initiated in eternity past, was offered to all men through Christ; this is all designed to result in the glorification and praise of God, His glory, and His grace for all eternity.
63. Paul desires for the audience to understand all that God has done on their behalf so they would be motivated to fulfill God’s directive will for their lives in this present age.
64. As mentioned previously, the didactic section of this epistle is designed to prepare the readers for the commands and exhortations to love, unity, and effectively living the Christian way of life in the second half of Ephesians.
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